
Intro. to 5.5
f). f). f).

INTRODUCTION TO SURAT AI-Maida, 5

This sura deals. by way of recapitulation. with the backsliding of the Jews
and Christians from their pure religions. to which the coping stone was placed
by Islam. It refers particularly to the Christians. and to their solemn Sacrament
of the Last Supper. to whose true meaning they arc declared to have been false.

As a logical corollary to the corruption of the earlier religions of Allah.
the practical precepts of Islam. about food. cleanliness. justice. and fidelity arc
recapitul.lted.

The fourth verse contains the memorahle declaration: "This day have I
perfected your religion for you": which was promulgated in 10 H.• during the
Prophet's last Pilgrimage to Makkah. Chronologically it was the last verse to
be revealed.

SlImmClry.-Beginning with an appeal to fulfil, as sacred. all obligations.
human and divine, it points to certain regulations about food, as conducive to
a soher and social life, without superstition and without-bias or hatred (v. 1-5).

Cle.mliness of body. and justicc and uprightness of dealing are nearest to
Piety (v. 6-1 I).

If the Jews and the Christians turned hack from the Truth and violated their
Covcnants. they have had their warning (v. 12-26).

The murder of Abel by Cain is the type of the treatment which the just
man suffers from the envious. Thcre is punishment from Allah. The just man
must not grieve (v. 27-43).

Muslims must do impartial justice, but must protect their own Brotherhood
and their Faith from insult and scorn: they must appreciate piety, humility. and
other good points among the Christians (v. 44-86).

They must enjoy with gratitude all that is good and lawful. but guard
themselves against excess. Swearing. intoxication. gambling. violation of the
Sanctuary. superstitions of all kinds, and false evidence are condemned (v, 87
108).

The miracles of Jesus. and how they were misused by those who hore his
name (v. 109-120).
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Surat AI-Ma'ida 5 Ayat I
~ 1\ ~ I), I), I), 1\ I).

:Ii

AI-Ma'ida, or The Table Spread.

In the name of Allah, Most Gracious,

Most Merciful.

1. 0 ye who believe!
Fulfil (all) obligations.682

Lawful unto you (for food)
Are all beasts of cattle
With the exceptions named:683

But animals of the chase
Are forbidden while ye
Are in the Sacred Precincts
Or in the state of pi1grimagc~

682. This line has been justly admired for its terseness and comprehensiveness.
Obligations: 'lIqud: the Arabie word implies so many things that a whole chapter of
Commentary can be written on it. First. there are the divine obligations that arise from
our spiritual nature and our relation to Allah. He created us and implanted in us the
faculty of knowledge and foresight: besides the intuition and reason which He gave us.
He made Nature responsive to our needs. and His Signs in Nature are so many lessons
to us in our own inner life: He further sent Messengers and Teachers. for the guidance
of our conduct in individual. social. and public life. All these gifts create corresponding
obligations which we must fulfil. But in our own human and material life we undertake
mutual obligations express and implied. We make a promise: we enter into a commercial
or social contract: we enter into a contract of marriage: we must faithfuly fulfil all
obligations in all these relationships. Our group or our State enters into a treaty; every
individual in that group or State is bound to see that as far as lies in his power. such
obligations are faithfully discharged. There arc tacit obligations; living in civil society. we
must respect its tacit conventions unless they are morally wrong. and in that case we must
get out of such society. There arc tacit obligations in the characters of host and guest.
wayfarer of companion. employer or employed. etc.• etc., which every man of Faith must
discharge conscientiously. The man who descrts those who need him and goes to pray
in a desert is a coward who disregards his obligations. All these obligations are inter
connected. Truth and fidelity are parts of religion in all relations of life.

This verse is numbered separately from the succeeding verses.

683. That is. the exceptions named nol only in the Qur-an but in Ihe Sunnah as well.
See v. 3 below.

684. Cf. v. 94-96. Hunting and the use of game are forbidden "while ye are
hI/rum""," i.e., while ye are (I) in the Sacred Precincts, or (2) in the special pilgrim
garb (ihram). as to which see n. 212. Ii. 196. In most cases the two amount to the same
thing. The Sacred Precincts are sanctuary both for man and beast.
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685. Allah's commands are not arbitrary. His Will is the perfect Archetype or Plan
of the world. Everything He wills has regard to His Plan, in which arc reflected His perfect
wisdom and goodness.

686. Cf. ii. 158, where ~afa and Marwa are called "Symbols (s".o'a';r) of Allah". Here
the Symbols are everything connected with the Pilgrimage, viz., (I) the places (like Safa
and Marwa. or the Ka'ba or 'Aratat, etc.); (2) the rites and ceremonies prescribed;' (3)
prohibitions (such as that of hunting, etc.); (4) the times and seasons prescribed. There
is spiritual and moral dimension in all these. Sec notes on ii. 158, ii. 194-200.

6R7. The month of pilgrimage. or else. collectively. the four sacred months (ix. 36),
viz.• Rajab (7th). ~ul·qa·dah (11th), ~ul.~ijjah (12th, the month of Pilgrimage), and
Mu~arram (the first of the year). In all these months War was prohibited. Excepting
Rajab the other three months are consecutive.

688. The immunity from allack or interference extended to the animals brought as
offerings for sacrifice and the garlands or fillets or distinguishing marks which gave them
immunity. They were treated as sacred symbols. And of course every protection or
immunity was enjoyed by the Pilgrims.

689. This is the state opposite to th,lt described in n. 684. i.e., when ye have left
the Sacred Precincts. and have doffed the special pilgrim garb. showing your return to
ordinary life.

o USUlo)-"""
f! f!.( f!~ f! fI f!

J.6

vv v

For Allah doth command
According to His Will and Plan.685

2. 0 ye who believe!
Violate not the sanctity
Of the rites of Allah,686
Nor of the Sacred Month,6ll7
Nor of the animals brought
For sacrifice, nor the garlands
That mark out such animals,
Nor the people resorting
To the Sacred House,688
Seeking of the bounty
And good pleasure
Of their Lord.
But when ye are clear
Of the Sacred Predncts689

And of the state of pilgrimage,
Ye may hunt
And let not the hatred
Of some people
In (once) shutting you out
Of the Sacred Mosque

S.5 A.I-2
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Lead you to transgression
(And hostility on your part).690
Help ye one another
In righteousness and piety,
But help ye not one another
In sin and rancour:
Fear Allah: for Allah
Is strict in punishment.

J.6 \J"'.:lWI .;l:-'
~ (I (). ~ (I

10

690. See n. 205 to ii. 191. In the sixth year of the Hijra the Pagans. by way of hatred
and persecution of the Muslims, had prevented them from access to the Sacred Mosque.
When the Muslims were re-established in Makkah. some of them wanted to retaliate.
Passing from the immediate event to the general principle. we must not retaliate or return
evil for evil. The hatred of the wicked docs not justify hostility on our part. We have
to help each other in righteousness and piety. not in perpetuating feuds of hatred and
enmity. We may have to fight and put down evil. hut never in a spirit of malice or hatred.
but always in a spirit of justice and righteousness.

691. c.j. ii. 173 and nn. 173 and 174. The prohibition of dead meat. blood. the flesh
of swine. and that on which other names than that of Allah have been invoked, has
been there explained.

692. If an animal dies by strangling, or by a violent blow. or a headlong fall. or by
heing gored to deuth. or by being uttacked by a wild unimul. the presumption is that
it becomes eurrion. as the life-blood is congealed before being taken out of the body.
But the presumption cun be rebutted. If the life-blood still flows and the solemn mode
of slaughter (~ab~l) in the name of Allah is carried out. it hecomes lawful as food.

693. This was also an idolatrous rite. different from that in which a sacrifice was
devoted to a particuhlr idol or a false god.

3. Forbidden to you (for food)
Are: dead meat, blood,
The flesh of swine, and that
On which hath been invoked
The name of other than Allah ;69t

That which hath been
Killed by strangling,
Or by a violent blow,
Or by a headlong fall,
Or by being gored to death;
That which hath been (partly)
Eaten by a wild animal;
Unless ye are able
To sluughtcr it (in due form);692
That which is sacrificcd693

S.5 A.2-3
~
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696. The last verse revealed chronologically, marking the approaching end of AI
Mu~!afa's ministry in his earthly life.

697. The previous verse was negative; it defined what was not lawful for food. \';:.,
things gross. or disgusting. or dedicated to superstition. This verse is positive: it defines
what is lawful. viz., all things that are good ;lOd pure.

694. Gambling of all kinds is forbidden: ii. 291. A sort of lottery or rame pfilctised
by Pagan Arabs has been described in n. 241. Division of meat in this way is here
forbidden, as it is a form of gambling.

695. So long as Islam was not organised. wilh ilS own community and ilS own laws.
the Unbelievers had hoped to wean the Believers from the new Teaching. (Now lhat
hope was gone, with the complete organisation of Islam).

4. They ask thee what is
Lawful to them (as food).697

Say: Lawful unto you
Are (all) lhings good and pure:
And what ye have taught
The beasts and birds of prey,

Training them to hunt in the manner
Directed to you by Allah:

o O-lSlll 0J.,-
l) l) l) 1\ l)

£

vvvvvvvv

J.6

On stone (altars);
(Forbidden) also is the division69-1
(Of meat) by raffling

With arrows: that is impiety.

This day have those who

Reject Faith given up
All hope of your religion:69s

Yet fear them not
But fear Me.
This day have I

Perfected your religion6%
For you, completed

My favour upon you,
And have chosen for you
Islam as your religion.

But if any is forced

By hunger, with no inclination
To transgression, Allah is

Indeed Oft-forgiving,

Most Merciful.

S.5 A.3-4
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700. Islam is not exclusive. Social intercourse, including inter-marriage, is permitted
with the People of the Book. A Muslim man may marry a woman from their ranks on
the same terms as he would marry a Muslim woman, i.e., he must give her an economic
and moral status, and must not be actuated merely by motives of lust or physical desire.
A Muslim woman may not marry a non-Muslim man, because her Muslim status would =

698. In the matter of the killing for meat, the general rule is that the name of Allah,
the true God should be pronounced as a rite in order to call our attention to the fact
that we do not take life thoughtlessly but solemnly for food, with the permission of Allah,
to whom we render the life back. The question of hunting is then raised. How can this
solemn rite be performed when we send forth trained hawks, trained hounds, or trained
cheetahs or other animals trained for the chase? They must necessarily kill at some
distance from their masters. Their game is legalised on these conditions: (I) that they are
trained to kill, not merely for their own appetite, or out of mere wantonness, but for
their master's food; the training implies that something of the solemnity which Allah has
taught us in this matter goes into their action; and (2) we are to pronounce the name
of Allah over the quarry; this is interpreted to mean that the Takbfr should be
pronounced when the hawk or dog, etc., is released to the quarry.

699. The question is for food generally, such as is ordinarily "good and pure": in
the matter of meat it should be killed with some sort of solemnity analogous to that of
the Takbir. The rules of Islam in this respect being analogous to those of the People
of the Book, there is no objection to mutual recognition, as opposed to meat killed by
Pagans with superstitious rites. In this respect the Christian rule is the same: "That ye
abstain from meats offered to idols, and from blood, and from things strangled, and from
fornication." (Acts, xv. 29). Notice the bracketing of fornication with things unlawful to
eal.

S.S A.4-S

Eat what they catch for you,698
But pronounce the name
Of Allah over it: and fear
Allah; for Allah is swift
In taking account.

S. This day are (all) things
Good and pure made lawful
Unto you. The food
Of the People of the Book699

Is lawful unto you
And yours is lawful
Unto them.
(Lawful unto you in marriage)
Are (not only) chaste women
Who are believers, but
Chaste women among
The People of the Book,7oo
Revealed before your time,-

J.6

v v v

- 280-
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When ye give them

Their due dowers, and desire
Chastity, not lewdness.
Taking them as lovers.
If anyone rejects faith/OJ

Fruitless is his work,
And in the Hereafter
He will be in the ranks

Of those who have lost
(All spiritual good).

SECTION 2.

6. 0 ye who believe!

When ye prepare

For prayer, wash702

Your faces, and your hands

(And arms) to the elbows;

Rub your heads (with water);
And (wash) your feet
To the ankles.
If ye are in a state
Of ceremonial impurity,703

Bathe your whole body.

But if ye are ill,

Or on a journey,

Or one of you cometh

be affected; the wife ordinarily takes the nalion;llily and slatus given by her husband's
law. Any man or woman. of any race or faith. may, on accepting Islam. freely marry
any Muslim woman or man, provided il be from mOlives of purity and chaslity and not
of lewdness.

701. As always. food. cleanliness. social inlercourse. marriage and other interests in
life, are linked wilh our duty 10 Alhlh and faith in Him. Duty and faith are for our own
benefit. here and in the Hereafter.

702. These are the essentials of Wu!!!ll1, or ablutions preparatory to prayers, viz., (l)
10 bathe the whole face in water, and (2) bolh hands and arms to the elbows, wilh (3)
a little rubbing of the head with waler (as Ihe head is usually protected and comparatively
clean), and (4) the bathing of the feel 10 the ankles. In addilion, following Ihe practice
of the Prophet, il is usual first to wash Ihe moulh, and Ihe nose before proceeding wilh
Ihe face. elc.

703. Cf iv. 43 and n. 563. Ritual impurity arises from sex pollution.

'.
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706. Cj: iv. 135.

o oJJu., 0)""'"
I) I) 1)& I)

J.6 IJ"'.:lWI .):-1
~ ~ ~ ~ ~ .~ ;1)

"
I) I) 01)0 I) I) l)

"'

705. There is a particular and a general meaning. The particular meaning refers to
the solemn Pledge and Covenant taken by two groups of people at •Aqaba, a valley near
Mina, the first about fourteen months before the Hijra, and the second a little later.
These were Pledges of fealty to the Messenger of Allah, comparable to the Covenant
under Mount Sinai taken in the time of Moses (See Q. ii. 63 and n. 78). The general
meaning has been explained in n. 682 to v. 1: man is under a spiritual obligation under
an implied Covenant with Allah: Allah has given man reason, judgment, the higher
faculties of the soul, and even the position of vicegerent on earth (ii. 30), and man is
bound to serve Allah faithfully and obey His Will. That obedience begins with cleanliness
in bodily functions, food, etc. It goes on to cleanliness of mind and thought, and
culminates in purity of motives in the inmost recesses of his heart and soul.

704. This is Tayammum. or wlpang with clean sand or earth where water is not
available. I take it that this substitute is permissible both for Wu!!hii and for a full bath,
in the circumstances mentioned.

From the privy
Or ye have been
In contact with women,
And ye find no water,
Then take for yourselves
Clean sand or earth,71J4

And rub therewith
Your faces and hands.
Allah doth not wish
To place you in a difficulty,
But to make you clean.
And to complete
His favour to you,
That ye may be grateful.

7. And call in remembrance
The favour of Allah
Unto you, and His Covenant,70S

Which He ratified
With you. when ye said:
"We hear and we obey":
And fear Allah, for Allah
Knoweth well
The secrets of your hearts.

8. 0 ye who believe!
Stand out firmly
For Allah, as witnesses706

S.5 A.6·8
~ ~ ~ ~ ~ ~ ~ ~
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707. To do justice and act rightcously in a favourable or neutral atmosphere is
mcritorious enough, but the real tcst comes when you have to do justice to people who
hate you or to whom you have an aversion. But no less is required of you by the higher
moral law.

7118. In the life-time of the Prophet it happened again and again that the enemies
of Islam stretched out their hands against him, his people, and his teaching. The odds
were. from a worldy point of view. in their favour. but their hands were rendered inert
and powerless because they were fighting against the truth of Allah. So does it happen
always. now as it did then. True faith must take hean, and at the same time humbly
recognise Allah's favour and mercy. and bc grateful.
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II. 0 ye who believe!
Call in remembrance
The favour of Allah
Unto you when
Certain men formed the design

To stretch out
Their hands against you,
But (Allah) held back
Their hands from you:7()8

So fear Allah. And on Allah
Let Believers put
(All) their trust.

To fair dealing. and let not
The hatred of others
To you make you swerve707

To wrong and depart from
Justice. Be just: that is
Next to Piety: and fear Allah.
For Allah is well-acquainted
With all that ye do.

9. To those who believe
And do deeds of righteousness
Hath Allah promised forgiveness
And a great reward.

10. Those who reject faith
And deny Our Signs
Will be Companions
Of Hell- fire.
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709. C/. ii. 63 and n. 78. "Moses... called for the elders of the people... and all the
people answered together and said. 'All that the Lord hath spoken we will do.' .. (Exod.

xix, 7-8). This was under the towering height of Mount Sinai.

The chieftains or elders or leaders of the people were selected, one from each of
the twelve tribes (sec ii. 60 and n. 73). For census purposes the names of the elders of
the tribes arc given in Num. i. 4-16: they are called "everyone the head of the house
of his fathers". Later, twelve other "heads of the Children of Israel"' were selected to
spy out the land of Canaan: their names arc mentioned in Num. xiii. 1-16. See also.
below, v. 20-26 and notes.

710. (-1 ii. 245. n. 276. The phrase means "spending in the cause of Allah". Allah
in His infinite grace looks upon this as a loan. for which He gives a recompense manifold.

711. The path of rect;tIIlle: or the even way: see ii. 108. n. 109.

712. Cursed them: that means that because of the breach of their Covenant. Allah
withdrew His overnowing Grace from them. The withdrawal of Grace made their hearts
grow hard in two ways: (I) they were no longer protected from the assaults of evil, and
(2) they became impervious even to the message of forgiveness and mercy which is open
to a11 Allah's creatures.

o o-lSUI OJ"....
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13. But because of their breach

Of their Covenant, We
Cursed them,712 and made

SECfION 3.
12. Allah did aforetime

Take a Covenant from

The Children of Israel,7IJ9

And We appointed twelve

Chieftains among them.

And Allah said: '" am

With you: if ye (but)

Establish regular Prayers,

Pay Zakat

Believe in My Messengers,

Honour and assist them,

And loan to Allah
A beautiful loan,71O

Verily , will wipe out

From you your evils,

And admit you to Gardens

With rivers flowing beneath;

But if any of you, after this,

Resisteth faith, he hath truly

Wandered from the path
Of rectitude.,,711

S.5 A.12-13
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715-A. The change from the First Person in the beginning of the verse to the Third
Person here illustrates the change from the personal relationship of the Covenant. to the
impersonal operation of Justice at Judgment. Cf. xxxv. 9.

713. Israel. when it lost Allah's gfilce as abo\'e. began to sin against truth and
religion in three ways: (1) they began to misuse Scripture itself. by either taking words
out of their right meaning. or applying them to things for which they were never meant;
(2) in doing so, they conveniently forgot a part of the Message and purpose of Allah:
and (3) they invented new deceits to support the old ones.

71 ... Cf. ii. 1119 and n. 110. where I havc cxplained the diffcrent sh.tdes of meaning
in the words for "forgiveness."

715. The Christian Covenant may be takcn to be the charge which Jesus gave to his
disciples. and which the disciples accepted. to welcome Ahmad (0. (xi. 6). Glimpses of
this are to be found in the Gospel of 5t. John even as it exists now (John xv. 26. xvi.
7). It is those who call themselves "Christians" who reject this. True Christians have
accepted it. Thc enmity between those who call themselves Christians and the Jews will
continue till the Last Day.

Their hearts grow hard:
They change the words
From their (right) places
And forget a good part
Of the Message that was
Sent them. nor wilt thou
Cease to find them
Barring a few-ever
Bent on (new) deceits:713

But forgive them. and overlook714

(Their misdeeds): for Allah
Loveth those who are kind.

o Ci-lSUI 0;.,,-
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]4, From those. too. who call
Themselves Christians,
We did take a Covenant,7IS
But they forgot a good part
Of the Message that was
Sent them: so We stirred up
Enmity and hatred
Between the one and the other.
To the Day of Judgment.
And soon will Allah71S-A show

Them what it is
They have done.

S.5 A.13-]4
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S.5 A.15-17

15. 0 people of the Book!
There hath come to you
Our Messenger, revealing
To you much that ye
Used to hide in the Book,
And passing over much
(That is now unnecessary):
There hath come to you
From Allah a (new) light
And a perspicuous Book,-716

16. Wherewith Allah guideth all
Who seek His good pleasure
To ways of peace and safety,
And leadeth them out
Of darkness, by His Will,
Unto the light,-guideth them
To a Path that is Straight.

They disbelieved indeed
Those that say
That Allah is Christ
The son of Mary
Say: "Who then
Hath the least power
Against Allah, if His Will
Were to destroy Christ
The son of Mary, his mother,
And all-every one
That is on the earth?
For to Allah belongeth
The dominion of the heavens

J.6 o o..ull.l oJ.,...
~ A ~ ~ ~ ~

716. MuMn: I wish I could Iranslate by a simpler word than "perspicuous", But
"plain" may mean unadorned. the opposite of beautiful. and this Book is among the most
beautiful that it is the privilege of mankind to read. "Clear" would be right as far as
it means "unambiguous. self-evident. not involved in mysteries of origin. history, or
meaning, one which everyone can understand as to the essentials necessary for him.
without the intervention of priests or privileged persons". Mubill has all these meanings.
but it suggests, besides. some quality of a shining light. by which we arc able to make
things clear. to distinguish the true from the false. This I think is suggested better by
"perspicuous" than by the word "clear". Besides it is hardly good idiom to speak of "a
clear Book."
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And the earth, and all
That is between. He createth717

What He pleaseth. For Allah
Hath power over all things."

18. (Both) the Jews and the Christians
Say: "We are sons
Of Allah, and His beloved...718

Say: "Why then doth He
Punish you for your sins?
Nay, ye arc but men,-
Of the men He hath created:
He forgiveth whom He pleaseth.
And He punisheth whom He

Pleaseth:

And to Allah belongeth719

The dominion of the heavens
And the earth. and all
That is between:
And unto Him
Is the final goal (of all)."

19. 0 People of the Book!
Now hath come unto you,
Making (things) clear unto you,

717. The mosl honoured of the prophets or Allah arc but men. All power belongs
to Allah, and not to any man. Allah's creation may take many forms, but because in
any particular rorm it is difrerent rrom what we see daily around us. it docs not cease
to be Creation, or 10 be subject to the power or Allah. No creature can be God.

71H. SOliS of God: Cf Job, xxxviii. 7; "When the morning stars sang together. and
all the sonlO or God shouted ror joy." In the 29th Psalm, 1st verse. the authorised
Translation "0 ye mighty" should apparently be "0 ye sons or Elim". EI being a name
or God, Cf. also Genesis, vi. 2: "The sons of God saw the daughters of men."

Brlm'l'd: Cf. Psalms, cxxvii. 2: "He giveth his beloved sleep."

tr used figuratively, these and like words rerer to Ihe love or Allah. Unrortunately,
"son" used in a physical sense. or "beloved" in an exclusive sense as ir Allah loved only
the Jews, make a mockery or religion.

719. This rerrain in the last verse negatives the idea or sonship, and in Ihis verse
negatives Ihe idea of an exclusive "Beloved". In bOlh cases it means that Allah is
independent of physical relationship or exclusive partiality.

J. 6 I,)"'~UI ~):-I
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S.5 A.17-19

·287·



724. We now come to the events detailed in the 13th ;lI1d 14th chapters of the Book
of Numbers in the Old Testament. Read these as a Commentary, and examine a good
map of the Sinai Peninsula, showing its connections with Egypt on the wcst. North-West

.
>

.>.
.,'
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"~~

J.6

SECfION 4.

Our Messenger, after the break720

In (the series or) our messengers,
Lest ye should say:
"There came unto us

No bringer of glad tidings
And no warner":

But now hath come
Unto you a bringer
Of glad tidings
And a W<lrner.

And AII<lh hath power
Over all things.

720. The six hundred ye<lrs (in round figures) hetween Christ <lnd Mu~amm<ld were
truly the dark ages of the world. Religion was corrupted: the st<lndard of morals fell IllW:
many false systems and heresies arose; and there W<lS <I hrcak in the succession of
prophets until the <ldvenl of Mu~ammand.

721. There was a long line of patriarchs and prophets heforc Moses. e.g.. Ahr<lham.
Isaac. Ismii'i1, Jacob. etc.

722. From the slavery of Egypt the Children of Israel were m<lde free ;lIld
independent. and thus each man became as it were ;1 king. if only he had obeyed AlI<lh
and followed the lead of Moses.

723. Cf. Exod. xix. 5: "Now. therefore, if ye will ohey my voice indeed. mId keep
my covenant. then yc sh<lll he a peculiar treasure unto me above all people." Israel W<lS
chosen to be the vehicle of Allah's message. the highesl honour which <lny nation can
receive.

Remember Moses said
To his people: "0 my People!
Call in remembrance the favour
Of Allah unto you, when He
Produced prophets among you,721
Made you kings,m and gave

You what He had not given
7',To any other among the peoples. _.

21. "0 my people! enterm

The holy land whieh

S.5 A.19-21
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725. The people were not willing 10 follow the lead of Moses. and were not willing
to fight for their "inheritance." In effect they said: "Turn oul the enemy first. :lnd then
we shall enler into possession." In AlI:lh's Law wc must work and strive for what we
wish to cnjoy.

726. Among those who returned :Ifter spying out Ihe land were two men who h:ld
f:lith and courage. They were Joshua and Caleb. Joshu:l afterwards succeeded Moses in
the IC:ldership afler 40 years, These two men pleaded for an immediate entry Ihrough
the proper Gate. which I understand to me:ln, ""fter taking all due precautions and
making all due preparations". Cf ii.189 and n. 203. But of course. they said. they must put
their trust in AII:lh for victory.

,,'('v v " v " ". ,," ,,"0
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Allah hath assigned unto you.
And turn not back
Ignominiously. for then
Will ye be overthrown,
To your own ruin."

22. They said: "0 Moses!
In this land nrc a people
Of exceeding strength:725

Never shaH we enter it
Until they leave it:
If (once) they leave,
Then shall we enter."

23. (But) among (their) God-fearing men
Were two on whom
Allah had bestowed His grace:726

They said: "Assault them
At the (proper) Gate:
When once ye arc in,
Victory will be yours;
But on Allah put your trust

If ye have faith."

= Arabia on the e"st, and Palestine on the north-cast. We may suppose th"t Israel l.-rossed
from Egypl inlo Ihe Peninsula somewherc ne"r Ihe northern extremity of the Gulf of
Suez. Moses org"nised and numbered Ihe people, and instituted the Priesthood. They
wenl soulh aboul 200 miles 10 Mounl Sinai whcre the Torah was received. Then, perhaps
a hundred lInd fifty miles norlh. was the deserl of P"ran, close to the southern borders
of C"nmlO. From Ihe camp Ihere Iwch'c men were senl to spy out Ihe land, and they
penelraled as far as Hebron. say aboul ISO miles north of their camp. about 20 miles
south of Ihe fUlure Jerusalem. They S:IW :1 rich counlry. and brought from it pomegranales
:lOd figs and :1 bunch of grapes so heavy th,lt il h"d 10 be carried by two men on " staff.
They came back and reported Ihal the land W:lS rich, but the men there were too strong
for thcm. The people of Israel had no courage and no faith. and Moses remonstrated
with Ihem.

5.5 A.21-23
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727. The advice of Joshua and C.lIeb, and the proposals of Moses under divine
instructions were unpalatable to the crowd, whose prejudices were further inflamed by the
other ten men who had gone with Joshua and Caleb. They made an "evil report," and
were frightened by the great stature of the Canaanites. The crowd was in open rcbcllion,
was prepared to stone Moses, Aaron, Joshua, and Caleb, and return to Egypt. Their
reply to Moses was full of irony, insolence, blasphemy, and cowardicc. In effect they said:
"You talk of your God and all that: go with your God and fight there if you like: we
shall sit here and watch."

728. "Moses and Aaron fell on their faces before all the assembly of the
congregation. "(Num. xiv. 5). According to the words in the Old Testament story, Allah
said: "I will smite them with the pestilence, and disinherit them." (Num. xiv. 12). Moses
prayed and interceded. But as we are told here, (a spiritual touch not found in the Jewish
story). Moses was careful to separate himself and his brother from the rebellion.

729. The punishment of the rebellion of these stiff-necked people, rebellion that was
repeated "these ten times" (Num. xiv. 22) and more, was that they were left to wander
distractedly hither and thither through the wilderness for forty years. That generation was
not to see the Holy Land. All those that were twenty years old and upwards were to
die in the wilderness: "your carcasses shaU faU in this wilderness." (Num. xiv. 29). Only
those who were then children would reach the promised land. And so it happened. From
the desert of Paran they wandered south, north, and east for forty years. From the head
of what is now the Gulf of 'Aqaba, they travelled north, keeping to the east side of the
depression of which the Dead Sea and the river Jordan arc portions. Forty years
afterwards they crossed the Jordan opposite what is now Jericho, but by that time Moses,
Aaron, and the whole of the elder generation had died.

o 0..u1l.1 0;"...
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He said: "0 my Lord!
I have power only

d h 7'8Over myself an my brot er: -

So separate us from this
Rebellious people!"

Allah said: "Therefore
Will the land be out
Of their reach for forty years:729

In distraction will they
Wander through the land:
But sorrow thou not
Over these rebellious people.

They said: "0 Moses!
We shall never enter it
As long as they are
In it.
Go thou, and thy Lord,
And fight ye two,
While we sit here727

S.5 A.24-26
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7311. Literally; "recite to Ihem in truth the ,wry", elc. The poinl is that the slory
in Gen. i\'. 1-15 is a hare narrati\'e, not including Ihe lessons now to he enforced. The
Prophel is told now to supply the trulh of Ihe malter, the details that will enforce the
lessons.

731. The two sons of Adam were Hahil (in Ihe English Hihel. Ahcl) and Oiibil (in
English, Cain). Cain was Ihe elder, allll Ahcl Ihe younger,-the righteous and innocenl
one. Presuming on the right of the cider, Cain was puffed up with arrogance and jealousy,
which led him tu com mil Ihe crime of murder. Among the Christians. Cain was the type
of the jew as against Ahel Ihe Christian. The Jew Iried 10 kill Jesus and eXlerminale the
Chrislhlll. In Ihe samc way, as against Mu~amnmd. the younger brother of Ihe Scmitie
family. Cain was the type of the Old Testament and New Testament people. who lried
to resist and kill Mu~ammad and put down his people.

732. My sit! as well as thine. "My sin" has been inlerpreted as "the sin against me,
in that thou slayest me": in that case Ihy "sin" may mean either "thy crime in committing

a murder." or "Ihy sin against thyself. for the crimc causes real loss to Ihyself in the
Hereafter." SCI.' Ihe lasl clause of Ihe nexi verse.
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SECfION 5.

Recite to them the truth730

Of the story of the two sons731

Of Adam. Behold! they each
Presented a sacrifice (to Allah):
It was accepted from one,

But not from the other.

Said the latter: "Be sure
I will slay thee." "SureIy,"

Said the former. "Allah
Doth accept of the sacrifice
Of those who are righteous.

"If thou dost stretch thy hand
Against me. to slay me.
It is not for me to stretch

My hand against thee

To slay thee: for I do fear
Allah. the Cherisher of the Worlds.

"For mc, I intcnd to let

Thce draw on thyself
My sin as wcll as thine.732

S.5 A.27-29
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S.5 A.29-32
~

For thou wilt be among
The Companions of the Fire,
And that is the reward
Of those who do wrong. ,,733

30. The (selfish) soul of the other
Led him to the murder
Of his brother: he murdered
Him, and became (himself)
One of the lost ones.734

31. Then Allah sent a raven,
Who scratched the ground,
To show him how to hide
The naked body of his brother.735

"Woe is me!" said he;
"Was I not even able
To be as this raven,
And to hide the naked body
Of my brother?" Then he became
Full of regrets-7

.
16

On that account: We ordained
For the Children of Israel

733. Abel's speech is full of meaning. He is innocent and God-fearing. To the threat
of death held out by the other. he returns a calm reply, aimed at reforming the
other. "Surely," he pleads, "if your sacrifice was not accepted. there was something wrong
in you, for Allah is just and accepts the sacrifice of the righteous. If this docs not deter
you. I am not going to retaliate. though there is as much power in me against you as
you have against me. I fe'lT my Maker. for I know He cherishes all His Creation. Let
mc warn you that you arc doing wrong. I do not intend even to resist. but do you know
what the consequences will be to you? You will he in torment."

734. The innocent unselfish pleading of the younger brother had no effect. for the
soul of the other was full of pride. selfishness and jealousy. lie committed the murder.
hUI in doing so. ruined his own self.

735. Sall·at may mean "corpse". with a suggestion of nakedness and shame in two
senses: (I) the sense of being exposed without burial. and (2) the sense of being insulted
by being violently deprived by the unwarranted murder. of the soul which inh'lbited it,
the soul, too. of a brother.

736. The thought at last came home to the murderer. It was dreadful indeed to slay
anyone-the more so as he was a brother, and an innocent righleous brother! But worse
still. the murderer had not even the decency to bury the corpse. and of this simple duty
he was reminded by a raven-a black bird usually held in contempt! His regret was on
that account. That was no true repentance.
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That if anyone slew
A person-unless it be
For murder or for speading
Mischief in the land-
It would be as if
He slew the whole people:737

And if anyone saved a life.
h would be as if he saved
The life of the whole people.
Then although there came
To them Our Messengers
With Clear Signs, yet,
Even after that, many
Of them continued to commit
Excesses in the land.

33. The punishment of those
Who wage war against Allah
And His Messenger. and strive
With might and main
For mischief through the land7311

Is: execution. or crucifixion,
Or the cutting off of hands
And feet from opposite sides.739

Or exile from the land:

737. The story of Cain is referred to in a few graphic details in order to tell the
story of Israel. Israel rebelled against Allah. slew and insulted righteous men who did
them no harm but on the contrary came in all humility. When Allah withdrew His favour
from Israel because of its sins and bestowed it on brother nation. the jealollsy of Israel
plunged it deeper into sin. To kill or ~ek to kill an individual because he represents an
ideal is to kill all who upold the ideal. On the other hand. to save an individual life in
the same circumstances is to save a whole community. What could be stronger
condemnation of individual assassination and revenge'!

73K. For the double crime of treason against the State. combined with treason against
Allah. as shown by overt crimes. four alternative punishments arc mentioned. anyone
of which is to be applied according to the crime committed. viz., execution (CUlling off
of the head). crucifixion. maiming. or exile. These were features of the Criminal Law
then and for centuries afterwards. except that tortures such as "hanging, drawing, llOd
quartering" in English Law. and piercing of eyes and leaving the unfortunate victim
exposed to a tropical sun. which was practised in Arabia. and all such tortures were
abolished. In any case sincere repentance before it was too late was recognised liS a
ground for mercy.
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S.5 A.33-36

That is their disgrace
In this world, and
A heavy punishment is theirs
In the Hereafter;

Except for those who repent
Before they fall
Into your Power:
In that case, know
That Allah is Oft-forgiving,
Most Merciful.

SECTION 6.

35. 0 ye who believe!
Do your duty to Allah,740
Seek the means
Of approach unto Him,
And strive (with might
And main) in His cause:
That ye may prosper.74I

As to those who reject
Faith,-if they had
Everything on earth,
And twice repeated,
To give as ransom
For the Chastisement of the Day
Of Judgment, it would
Never be accepted of them.
Theirs would be
A grievous Chastisement

740. Taqwti here too might be translated "fear of Allah". but the very next clause
shows that "fear of Allah" does not mean "fear" in the ordinary sense, which would
make you avoid the object of fear. On the contrary the "fear of Allah" is the intense
desire to avoid everything that is against His Will and Law. It is in fact duty to Allah.
for we are told to seek ardently the means by which we may approllch Him. and that
can only be done by striving with might lind main for His cause.

741. "Prosper" in the relll sense. for that is all that matters. as the life of this world
is brief and fleeting. and of small account as against Eternity.

v v V V
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742. liere we touch upon jurisprudence. The Canon Law jurists arc not unanimous
as to the value of the property stolen. which would involve the penalty of the cUlling
off of the h.md. The majority hold that petty thefts i1re exempt from this punishment.
The generill opinion is that only one hand should he cut off for the first theft. on the
principle th..t "if thy hand or thy foot offend thee. cut them off. and cast them {rom
thee" (Miltt. xviii. 8). Apparently in the i1ge of Jesus thieves were crucified (Millt. xxvii.
31l).

',.
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Their wish will be

To get out of the Fire.
But never will they
Get out therefrom:

Their Chastisement will be
One that endures.

As to the thief,142

Male or female,

Cut off his or her hands:
A retribution for their deed
And exemplary punishment
From Allah,

And Allah is Exalted in Power,
Full of Wisdom.

743. Punishment reillly docs not belong to mortills. but to Allilh alone. Only, in order
to keep civil society together. and protect innocent people from crime. certain principles
i1re laid down on which people ciln build up their criminill law. But we must i1lways
remember thilt Allilh not only punishes but forgives. i1nd forgiveness is the attribute which
is more prominently placed before us. It is not our wisdom that can reillly define the
bounds of forgiveness or punishment. hut His Will or Plan. which is the true st;mdilrd
of righteousness i1nd justice.

39. But if the thief repent
After his crime,
And amend his conduct,

Allah turneth to him

In forgiveness; for Allah
Is Oft-forgiving, Most Merciful.

Knowest thou not743

That to Allah (alone)

Belongcth the dominion
Of the heavens and the earth'!
He punisheth whom He pleaseth,

And He forgiveth whom He plcascth:

5.5 A.37-40
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744. Two classes of men arc meant, \-;z., the Hypocrites and the Jews. For bOlh of
them AI·Mustafa laboured earnestly and assiduously. ,lfid it must havc hccn a C.luse of
great grief a~d disappointment to him that some among them showed so much insincerity.
cunning. and hardness of heart. These are types not yet extinct.

745. There were men among the Jews who were eager to catch up any lie against
the Prophet. They had their ears open even to tales from people who had never so much
as come near to the Prophet. If we understand "for" instead of "to" hefore "others"
(for the Arabic word would bear hoth meanings). the sense wilt be: They ,lfe keen
listeners or spies for any lies they can catch; and they wilt act as spies for others (their
Rabbis. etc.) who are in the background but to whom they carry false tales.

746. Cf. v. 13. The addition of the words min bo'di here suggests the change of
words from their right times as well as places. They did not deal honestly with their Law,
and misapplied it, by distorting the meaning. Or it may be that as talc-bearers they
distorted the meaning by misrepresenting the context.

J. 6 \J"',)UI ~}:-I
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power

o Messenger! let not
Those grieve thee, who race
Each other into Unbclief:744

(Whether it be) among those
Who say "We believe"
With their lips but
Whose hearts have no faith;
Or it be among the Jews
Men who will listen
To any lie,-will listen
Even to others who have
Never so much as come745

To thee. They change the words
From their (right) places746

They say,
"If ye are given this,
Take it, but if not,
Beware!" If anyone's trial
Is intended by Allah, thou hast
No authority in the least
For him against AlIah.
For such-it is not
Allah's will to purify
Their hearts. For them

S.5 A.40-41
!>.
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749. This is il searching question as to the motive of the Jews in bringing their cases
for decision to the Prophet. They came either (I) to ridicule whatever he said. or (2)
to deceive him as to facts and snatch a favourable decision which was against equity. If
their own Law did not suit their selfish interests. they sometimes twisted it. But
Mu~ammad was always inflexible in his justice.

747. [)L'I'ollring anything forbidden: both in a literal and in a figurative sense. In the
figurative sense. it would be: the taking of usury or bribes. or taking undue advantage
of people's weak position or their own fiduciary powers to add to their own wealth.

748. Where it is merely a trick to catch out the unwilry. a just man may honollnlbly
decline to interfere in a cause submilled to him. as also in a case where the pilrties arc
not honestly desirous of justice. but each hopes that some partiality will be shown to it.

5.5 A.4I-43

There is disgrace
In this world, and
In the Hereafter
A heavy punishment.

42. (They arc fond of) listening
To falsehood, of devouring747

Anything forbidden.
If they do come to thee,
Either judge between them,
Or decline to interfere.748

If thou decline, they cannot
Hurt thee in the least.

If thou judge. judge
In equity between them.
For Allah loveth those
Who judge in equity.

But why do they come7-l9
To thee for decision,
When they have (their own)
Torah before them?
Therein is the (plain)
Command of Allah; yet
Even after that, they would
Turn away. For they
Are not (really)
People of Faith.

J.6

" "v V V V V V

·297·



750. Guidallce. with reference 10 conduct. ligh,. with reference to insight into the
higher realms of the faith.

751. Rahbullf may. I think. he rightly translated by the Jewish title of Rahl,i for their
learned men. Jewish learning is identified with Rabbinical literature. At1har is the plural
of hibr or ~ahr. hy which we may understand Jewish Doctors of Law. Later the term
was applied to those of other religions.

752. They were living witnesses to the truth of Scripture. and could testify that they
had made it known to the people: C/. ii. 143, and iv. 135.

753. Two charges arc made, against the Jews: (I) that even the books which they
had. they twisted in meaning, to suit their own purposes. because they feared men rather
than Allah: (2) that what they had was but fragments of the original Law given to Moses.
mixed up with a lot of semi·historical and legendary mailer. and some fine poetry. The
TOl/riit mentioned in the Our-an is not the Old Testament as we have it: nor is it even
the Pentateuch (the first five books of the Old Testament. containing the Law embedded
in a great deal of semi·historical and legendary narrative). See Appendix II. on the Tal/rut
(printed at the end of this Sura).

754. The retaliation is prescribed in three places in the Pentateuch. I-h•. Exod. xxi,
23-25: Leviticus xxiv. 18·21, and Deut. xix. 21. The wording in the three quotations is
different. but in none of them is found the additional rider for mercy, as here. Note that
in Mati. v. 38. Jesus quotes the Old Law "eye for eye," etc.• and modifies it in the =

SECTION 7.

o o..uUI oJ."....
~ ~ ~ ~ ~ q
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44. It was We who revealed
The Torah (to Moses): therein
Was guidance and Iight.75o

By its standard have been judged
The Jews, by the Prophets
Who bowed (as in Islam)
To Allah's Will, by the Rabbis751

And the Doctors of Law:
For to them was entrusted
The protection of Allah's Book,
And they were witnesses thereto:752

Therefore fear not men,
But fear Me, and sell not
My Signs for a miserable price. 753

If any do fail to judge
By what Allah
Hath revealed, they are
Unbelievers.

45. We ordained therein for them:754

"Life for life, eye for eye,

S.5 A.44-45 J. 6
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=direction of forgiveness. but the Ouranic injunction is morc practical. Even where the
injured one forgives, the State or Ruler is competent to take such action as is necessary
for the preservation of law and order in Socicty. For crime has a bearing that goes beyond
the interests of the person injured: the Community is affected: sec O. v. 32.

755. This is not part of the Mosaic Law. but the teaching of Jesus and of
Mu~ammad. Notice how thc teaching of Jesus is gradually introduced as leading up to
the Qur-an.

756. Thc seeming repetitions at the end of verses 47. 48 and 50 arc not real
repetitions. The significant words in the three cases are: Unbelievers. wrong-doers. and
rebellious: and each fits the context. If the Jews tamper with their books they are
Unbelievers; if they give false judgments. they are wrong·doers. If the Christians follow
not their light. they arc rebellious.

757. Guidance and light: sec n. 750 above. For the meaning of the Gospel (Injil).
see Appendix III, "On the Inji''', (printed at the end of this Sura).
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Nose for nose, ear for ear,
Tooth for tooth, and wounds
Equal for equal." But if
Anyone remits the retaliation
By way of charity, it is
An act of atonement for himself.7S5

And if any fail to judge
By what Allah
Hath revealed, they are
Wrong-doers.756

46. And in their footsteps

We sent Jesus the son
Of Mary, confirming
The Torah that had come
Before him: We sent him
The Gospel: therein
Was guidance and Iight.7S7

And confirmation of the Torah

That had come before him:
A guidance and an admonition
To those who fear Allah.

47. Let the People of the Gospel
Judge by what Allah hath revealed
Therein. If any do fail
To judge by
What Allah hath revealed,

'Ii v v 'Ii v
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75S. S.:.: n. 756 anov.:.

759. After th.: corruption of the older revelations. the Our-fill com.:s with a twofold
purpos.:: (I) 10 confirm the true and original Message. allli (2) to guard il. or acl as a
ch.:ck to ih interpretalion. The Arabic word Mllhaimitl is very comprchensive in meaning.
It means one who safeguards. watches over. stands witness. preserves. and upholds. The
Our-;In safeguards "the Book". for it has preserved within il Ihe teachings of all the
former Books. It watches over these Books in the sense that il will not let their tru.:
t.:achings 10 h.: lost. It supports and upholds these Books in the sens.: that it corronorates
th.: Word of Allah which has remained intact in them. It stands a wiln.:ss necause it nears
t,:slimony III the Word of Allah contained in these Books and helps to sort il out frum
Ih.: interpretations and commentaries of the people which were mixed with il: whal is
confirmed ny th.: Our-an is Ihe Word of Allah and what is against it is thai of the people.

7(,(1. Lmv: .~/tir·al = rulcs of practical conduct. Opel. Way: Mitlhaj = Thc guidance
of the I'rophet in all aspects of life.

761. By origin mankind were a single people or nalion: iv, I. and ii. 213. That being
so Allah could have kept us all alike. with one language. one kind of disposition. and
on.: set of physical conditions (including climate) to live in. But in I-lis wisdom. lie gives
us diversity in these Ihings. not only at any given time. hut in different periods and ages.
This tesls our capacily for Unity (Wa~daniyat) still more. and accentuales the need of
Unily and Islam.

J.6 I,)"JUI ..):-1
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rebel.758

48. To thee We sent the Scripture

In truth. confirming

The scripture that came

Before it. and guarding it759

In safety: so judge

Between them by whilt

Allah hath revealed.

And follow not their vain

Desires. diverging

From the Truth that hath come

To thee. To each among you

Have We prescribed a Law
And an Open Way.7611

If Allah hild so willed,
He would have made you'l,l

A single People, but (His

Plan is) to test you in what

He hath given you: so strive
As in a race in all virtues.

S.5 A.47-48

"

-300 -



763. The Days of Ignorance were the days of tribalism. feuds and selfish accentuation
of differences in man. Those days arc really not yet over. It is the mission of Islam to
take us away from that false mental attitude. towards the true attitude of Unity. If our
Faith is certain (and not merely a matter of words). Allah will guide us to that Unity.

762. Men arc wont to make connicting claims regarding Allah. the ultimate destiny
of man. lind other questions of vital importance. No matter how vehement and elo(/Uent
the proponents of false doctrines might he. their efforts will prove fruitless and it will
he indisputably clear on the Day of Judgment as to who cntertllincd false notions and
who cherished the truth.

5ECfION 8.
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Do they then seek after
A judgment of (the Days763

Of) Ignorance? But who,
For a people whose faith
Is assured. can give
Better judgment than Allah?

The goal of you all is to Allah;
It is He that will show you
The truth of the matters
In which ye dispute;762

49. And this (He commands):
Judge thou between them
By what Allah hath revealed,
And follow not their vain
Desires, but beware of them
Lest they beguile thee
From any of that (teaching)
Which Allah hath sent down
To thee. And if they turn
Away, be assured that
For some of their crimes
It is Allah's purpose to punish
Them. And truly most men
Are rebellious.

51. 0 ye who believe!
Take not the Jews
And the Christians

5.5 A.48-51
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5.5 A.51-53 J.6

For your friends and protectors:764
They are but friends and protectors
To each other. And he
Amongst you that turns to them
(For friendship) is of them,
Verily Allah guideth not
A people unjust.

Those in whose hearts76S

Is a disease-thou seest
How eagerly they run about
Amongst them, saying:
"We do fear lest a change
Of fortune bring us disaster."
Ah! perhaps Allah will give
(Thee) victory, or a decision
From Him
Then will they regret
Of the thoughts which they secretly
Harboured in their hearts,

And those who believe
Will say: "Are these
The men who swore
Their strongest oaths by Allah,
That they were with yoU,!766

All that they do
Will be in vain,
And they will fall
Into (nothing but) ruin.

764. That is. look not to them for help and comfort. They arc more likely to combine
against you than to help you. And this happened more than once in the lifetime of the
Prophet. and in after-ages again and again. He who associates with them and shares their
counsels must be counted as of them. The trimmer loses whichever way the wheel of
fonune turns.

765. Cf. ii. 10.

766. The lIypocrites. while matters were doubtful. pretended to be with Muslims. but
were in league with their enemies. When matters came to a decision and Allah granted
victory to Islam. their position was awkward. They were not only disowned by the
Muslims. but the Muslims could well say in reproach to their enemies: "Arc these the
men who swore friendship ror you? What was their friendship worth to you? Where are
they now'!".
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767. As "most men arc rebellious" Iv. 49). it is inevit'lble thllt there should be
apostates even frum such a religion of reason and common-sense as Islam. But here is
a warning to the Muslim body that they should not repeat the history of the Jews. and
become so self-satisfied or arrogant as h. depart from the spirit of Allah's teaching. If
they do, the loss will be their own. Allah's bounty is not confined to one group or seclion
of humanity. He can always raise up people who will follow the true spirit of Ishlm. Thai
spirit is defined in two ways: first in general terms: they will love Allah and Allah will
love them; and secondly. by specific signs: amongst the Brethren. Iheir altitude will be
that of humility, but to wrong-doers they will offer no mealy-mouthed compromises; they
will always strive 'lIld fight for truth ,lIld right: they will know no fe.IT. either physical.
or that more insidious form. which says: "Wh,ll will people say if we act thus'? They :ITe
too great in mind to be haunted by any such thought. For. as the next verse says. their
friends are Allah. His Prophet. and His people, the people who judge rightly. without
fear or favour.

v V v V v V v .tv v

S.5 A.54-56

54. 0 ye who believe!

If any from among you

Turn back from his Faith.

Soon will Allah produce

A people whom He will love

As they will love Him.

Lowly with the Believers.

Mighty against the Rejecters.

Fighting in the Way of Allah.
And never afraid

Of the reproaches
Of such as find fault. 767

That is the Grace of Allah.

Which He will bestow

On whom He pleaseth.

And Allah encompasseth all.

And He knoweth all things.

55. Your (real) friends are

(No less than) Allah.

His Messenger. and the

Believers.-those who

Establish regul<lr pmyers

And pay Zakat

And they bow

Down humbly (in worship).

56. As to those who turn

(For friendship) to Allah.

J.6 o oJ.:lI.' oJ."....
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S.5 A.56-59 J.6
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S.5 A.59-62

That most of you
Are rebellious and disobedient?,,769

60. Say: "Shall I point out
To you something much worse
Than this, (as judged)
By the treatment it received
From Allah? Those who
Incurred the curse of Allah
And His wrath, those of whom some
He transformed into apes and

swine,no
Those who worshipped Evil (Tagut)
These are (many times) worse
In rank, and far more astray
From the even Path!"

61. When they come to thee,
They say: "We believe":
But in fact they enter
With a disbelief,
And they go out
With the same.
But Allah knoweth fully
All that they hide.

Many of them dost thou
See, racing each other
In sin and transgression

769. There is the most biting irony in this and the next verse. You People of the
Book! Do you hate us beeause we believe in Allah and not only our scripture. but yours
also? Perhaps you hllte us because we ohey and you are in rehellion against Allah! Why
hate us? There arc worse things than our ohedience lind our Faith. Shall I tell you some
of them? Our test will be: what treatment Allah meted out to the things I mention. Who
were the people who incurred the curse of Allah? (See Deut. xi. 28. and xxviii. 15-68:
and numerous passages like Hosea viii. 14. and ix. 1). Who provoked Allah's wrath? (See
numerous passages like Deul. i. 34: Mall. iii. 7). Who forsook Allah. and worshipped
evil? (See Jeremiah. xvi. 11-13). That is your record. Is that why you hate us?'

no. For apes see O. ii. 65. For men possessed by devils. and the devils being sent
into swine. see Matt. viii. 28-32.
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5.5 A.62-64

And their eating of things771

Forbidden. Evil indeed
Are the things that they do.

63. Why do not the Rabbis
And the doctors of law forbid
Them from their (habit
Of) uttering sinful words
And eating things forbidden?
Evil indeed are their works.

J.6 ~~UI ~-*I
{),

64. The Jews say: "Allah's handm

Is tied up," Be their hands
Tied up and be they accursed
For the (blasphemy) they utter.
Nay, both His hands
Are widely outstretched:
He giveth and spendeth
(Of His bounty) as He pleaseth.
But the revelation that
Cometh to thee from Allah
Increaseth in most of them
Their obstinate rebellion773

And blasphemy. Amongst them
We have placed enmity774

And hatred till the Day

771. Eating of things forbidden: may be construed in a literal or a figurative sense.
From its juxtaposition with sin and hatred, it is better to construe it in a figurative sense,
as referring to their fraudulent misappropriations of other people's property or trust
property. "Eating" is used in v. 66 below in the general sense of enjoyment and
happiness.

772. Cf. v. 12. and ii. 245, for a "beautiful loan to Allah", and iii, 181, for the
blasphemous taunt, "Then Allah is poor!" It is another form of the taunt to say, "Then
Allah's hands are tied up. He is close-fisted. He docs not give!" This blasphemy is
repudiated. On the contrary, boundless is Allah's bounty, and He gives, a~ it were, with
both hands outstretched,-a figure of speech for unbounded liberality.

773. Their jealousy-because AI·Mu~!ara is chosen for Allah's Mcssage-is so great that
it only confirms and strengthens their rebellion and blasphemy.

774. Cf. v. 14. where the eternal warring of the Christian sects, among themselves
and against the Jews, is referred to. The reference is to the whole of the People of the
Book, Jews and Christians,-their internal squabbles and their external disputes, quarrels,
and wars.
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Of Judgment. Every time
They kindle the fire of war)
Allah doth extinguish it;

But they (ever) strive
To do mischief on earth.
And Allah lovelh not
Those who do mischief.TIS

775. The argument of the whole verse may be thus stated. The Jews blaspheme and
mock. and because of their jealousy. the more they are taught. the more obstinate they
become in their rebellion. But what good will it do to them'! Their sclfishne5.c; and spite
sow quarrels llmOng themselves. which will not be healed till the Day of Judgment. When
Ihey slir up wars. especially against the innocent. Allah's Mercy is poured down like a
nood of waler to extinguish them. BUI their wickedness continues 10 devise ever new
mischier. And Allah loves not mischief or those who do mischier.

776. To cat (uku/a) is a very comprehensive word. and denotes enjoyment generally.
physical. social. mental and moral. and spiritual. "To cat what is forbidden" in verses
62 and 63 referred to taking unlawful profit. from usury or trust funds or in other ways.
Here "eating" would seem to mean receiving satisfaction or happiness in this life as well
as in the life to come. "From above them" may refer to heavenly or spiritual satifaetion,
and "from below their feet" to eanhly satisfaction. But it is beller to take the words
as a general idiom. and understand "satisfaction or happiness from every side."

66. If only lhey had slood fast
By the Torah, lhe Gospel,

And all lhe revelation thaI was senl
To them from their Lord,
They would have ealen
Bolh from above lhem
And from below their feet. 776

There is from among lhem

A party of the right course:
But many of lhem
Follow a course that is evil.

65. If only lhe People of lhe Book

Had believed and been righteous.

We should indeed have
Blotted oul lheir iniquilies
And admitted lhem
To Gardens of Bliss.

v v

5.5 A.64-66
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777. Mu~ammad had many difficulties to contend with. many enemies and dangers
to avoid. His mission must be fulfilled. And he must-as he did-go forward and proclaim
that Message and fulfil his mission, trusting to Allah for protection. and unconcerned if
people who had lost all sense of right rejected it or threatened him.

778. In v. 26, Moses was lold not to sorrow over a rebellious people. Here
Mu~ammad is told not to sorrow over people without Faith. The second situation is even
more trying than the first. Rebellion may be a passing phase. Want of faith is an attitude
of mind that is well-nigh hopeless. Yet the Prophet patiently reasoned with them and bore
their taunts and insults. If. the argument runs, you do not believe in anything. even in
the things that you may be expected to believe in. how can you receive in Faith Allah's
Message that has come in another form? In fact your jealousy adds to your obstinacy
and unbelief.

o iJJ11.1 iJJ"'"
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67. 0 Messenger! proclaim
The (Message) which hath been
Sent to thee from thy Lord. 777

If thou didst not, thou
Wouldst not have fulfilled
And proclaimed His Mission.
And Allah will defend thee
From men (who mean mischief).
For Allah guideth not
Those who reject Faith.

68. Say: "0 People of the Book!
Ye have no ground
To stand upon unless
Ye stand fast by the Torah.
The Gospel, and all the revelation
That has come to you from
Your Lord." It is the revelation
That cometh to thee from
Thy Lord, that increaseth in most
Of them their obstinate
Rebellion and blasphemy.
But sorrow thou not
Over (these) people without Faith.778

Those who believe (in the Our-an).
Those who follow the Jewish

(scriptures) ,

5.5 A.67-69
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And the Sabians and the Christians,
Any who believe in Allah

And the Last Day,
And work righteousness,-779

On them shall be no fear,

Nor shall they grieve.

70. We took the Covenant

Of the Children of Israel

And sent them Messengers.
Every time there came
To them a Messenger

With what they themselves

Desired not-some

(Of these) they called
Impostors, and some they slay.7lio

71. They thought there would be

No trial (or punishment);
So they became blind and deaf;781

Yet Allah (in mercy) turned

779. Here. as in Sura AI-Baqarah (ii: 62). the Qur-an underscores the importance
of true and genuine faith, which is to be judged by a sincere belief in Allah and man's
accountability to Him backed by a righteous conduct mther than by mere forms or labels.
At both the places it repudiates the false claims of the People of the Book that they
had a special relationship with Allah for they were the children of Abraham; that they
were a chosen people with special privileges. and no mailer what they did, their high
status would remain unaffected. Here this false notion is refuted and the People of the
Book arc being reminded that it is through sincere belief and righteous conduct rather
than pretentious claims that man can win his Lord's pleasure and achieve ultimate success.
The verse docs not purport to lay down an exhaustive list of the anicles of faith. Nor
does it seek to spell out the essentials of .1 genuine belief in Allah. which has no meaning
unless it is accompanied by belief in His Prophets for it is through their agency alone
that we know Allah's Will and can abide by it in our practical lives. This is especially
true of His final Prophet, Mu~ammad (peace bc on him) whose message is universal. and
nol confined 10 any particular group or section of hum.mity. Belief in the Prophethood
of Mu~ammad (peace be on him) is thus .10 integml part and a logical corollary of belief
in Allah. Moreover. it is also an essential tcst of genuineness of such belief. This becomes
clear when the verse is read in conjunction with other relevant verses of the Qur-iin. See,
for instance, iv. 170, v. IS, 19, vii. 157. 158, xxi. 107, xxv. I. xxxiii. 411, Ixi. 6. Sec also
ii. 40, iii. 31-32, iv. 150-151.

780. Cf. ii. 87, and n. 91.

781. That is, they turned away their eyes from Allah's Signs and they turned a deaf
car to Allah's Message.

J.6S.5 A.69-71
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Christ the son of Mary
Was no more than

7H2. Cf. Mall. iv. Ill. where Christ rebukes Sutan ror desiring the worship or other
th,lO Allah: John xx. 17. where Christ says to Mary Magdulene. "Go unto my brethren.
und S;IY unto them. I ascend unto my Father and your Fmhcr: and to my God ,lOd your
God. "Cf. also Luke xviii. 1'.1. where Christ rebukes iI certilin ruler ror calling him Good
Milster: "Why callest thou me good'! None is good. silve One. that is. Allilh.·· In Milrk
xii. 25 Jesus says: "The first or i111 the commilndments is. Heilr 0 Ismcl: the Lord our
God is One Lord."

J. 6 I,)".)WI ~):-I
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Tp them; yet again many
Of them became blind and deaf.
Bur Allah sees well

All that they do.

72. Certainly they disbelieve who say:
"Allah is Christ the son
Of Mary." But said Christ:782

"a Children of Israel!
Worship Allah, my Lord
And your Lord." Whoever
Joins other gods with AlIah,

Allah will forbid him
The Garden, and the Fire
Will be his abode. There will
For the wrong-doers
Be no one to help.

73. They disbelieve who say:
Allah is one of three
(In a Trinity:) for there is

No god except One God.
If they desist not
From their word (of blasphemy),
Verily a grievous chastisement
Will befall the disbelievers.
Among them.

74. Why tum they not to Allah
And seek His forgiveness?

For Allah is Oft-forgiving,
Most Merciful.

5.5 A.71-75
." "','"
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S.5 A.75-77

A Messenger; many were
The Messengers that passed away
Before him. His mother
Was a woman of truth.783

They had both to eat
Their (daily) food.
See how Allah doth make
His Signs clear to them;784
Yet see in what ways
They are deluded
Away from the truth!

76. Say: "Will ye worship,
Besides Allah, something
Which hath no power either
To harm or benefit you?
But Allah,-He it is
That heareth and knoweth
All things."

77. Say: "0 People of the Book!
Exceed not in your religion78S

The bounds (of what is proper),
Trespassing beyond the truth,
Nor follow the vain desires
Of people who went wrong
In times gone by,-who misled
Many, and strayed (themselves)
From the even Way.

783. She never claimed that she was ,I mother of God. or that her son was God.
She was a pious vinuous woman.

784. Note how logically the argument has led up rrom Jewish back-slidings and want
of faith, to blasphemies associated with the names or Jesus and Mary, and in the rollowing
verses to the worship or senseless stocks and stones. Allah is One; His Message is one;
yet how people's perversity transrorms truth into ralsehood, religion into superstition!

785. Excess, as opposed to moderation and reason, is the simplest test by which a
hypocrite or a selfish man who "trades" on religion. is known from a sincere. pious, and
truly religious man. Excess means that truth is sometimes concealed or trampled upon.
that the fashions or ancestors or contemporaries are copied or overdone. and Allah's name
is dishonoured by blasphemies or the setting up or false gods or fetishes. or that good
(or even bad) men are deified and worshipped. The true path is the even path. the path
of rectitude. (ef ii. lOB, and v. 12).

v v V ~
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S.5 A.78-81

Curses were pronounced
On those among the Children
Of Israel who rejected Faith,
By the tongue of David786

And of Jesus the son of Mary:787

Because they disobeyed
And persisted in Excesses.

Nor did they
Forbid one another788

The iniquities which they
Committed: evil indeed
Were the deeds which they did.

Thou seest many of them
Turning in friendship
To the Unbelievers.
Evil indeed are (the works) which
Their souls have sent forward
Before them (with the result),
That Allah's wrath
Is on them,
And in torment
Will they abide.

81. If only they had believed
In Allah, in the Prophet,
And in what hath been
Revealed to him, never

786. The Psalms of David have several passages of imprecations against the wicked.
Cf Psalms cil< 17-18; Ixxviii. 21-22 ("Therefore the Lord heard this and was wroth; so
a fire was kindled against Jacob. and anger as10 came up against Israel; because they
believed not in God. and trusted not in His salvation"); Psalms Ixix. 22-28. and Psalms
v. 10.

787. Cf Matt. xxiii. 33 ("Ye serpents. ye generation of vipers. how can ye escape
the damnation of Hell?); also Matt. xii. 34.

788. There are bad men in every community. but if leaders connive at the misdeeds
of the commonalty,-and even worse. if leaders themsevles share in the misdeeds. as
happened with the Pharisees and Scribes against whom Jesus spoke out, then that
community is doomed.
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S.5 A.81-84
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Would they have taken
Them for friends and protectors.
But most of them are
Rebellious wrong-doers.

Strongest among men in enmity
To the Believers wilt thou
Find the Jews and Pagans;
And nearest among them in love
To the Believers wilt thou
Find those who say,789
"We are Christians":
Because amongst these are
Men devoted to learning.790

And men who have renounced
The world, and they

Are not arrogant.

83. And when they listen
To the revelation received
By the Messenger. thou wilt
See their eyes overflowing
With tears, for they
Recognise the truth:
They pray: "Our Lord!
We believe, write us
Down among the witnesses.

"What cause can we have
Not to believe in Allah
And the truth which has
Come to us, seeing that
We long for our Lord

789. The meaning is not that they merely call themselves Christians. but that they
were such sincere Christians that they appreciated Muslim virtues. as did the Abyssinians
to whom Muslim refugees went during the persecution in Makkah.

790. Qissis: I have translated as "devoted to learning." following the Commentators.
It seems to be a foreign word. possibly Abyssinian rather than Syriac. as the reference
seems to be to the Abyssinian Christians. Their real devotion to learning and the
renunciation of the world by the Monastic Orders arc contrasted with the hypocrisy and
arrogance of the Pharisees and Scribes.
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To admit us to the company
Of the righteous?"

And for this thcir prayer
Hath Allah rewarded them
With Gardens, with rivers
Flowing underneath,-their eternal
Home. Such is the recompense
Of those who do good.

But those who reject Faith
And belie Our Signs,
They shall be Companions
Of Hell-fire.

791. In pleasures that are good and lawful the crime is excess. There is no merit
merely in abstention or asceticism. though the humility or unselfishness that may go with
asceticism may have its value. In v. 82, Christian monks are praised for particular virtues,
though here and elsewhere monasticism is disapproved of. Use Allah's gifts of all kinds
with gratitude, but excess is not approved of by Allah.

792. Vows of penance or abstention may sometimes be futile, or even stand in the
way of really good or virtuous act. See ii. 224-226, and notes. The general principles
established arc: (I) take no futile oaths; (2) use not Allah's name, literally or in intention,
to fetter yourself against doing a lawful or good act: (3) keep to your solemn oaths to
the utmost of your ability; (4) where you are unable to do so, expiate your failure by
feeding or clothing the poor, or obtaining some one's freedom, or if you have not the
means, by fasting. This is from a spiritual aspect.

SECfION 12.

88. Eat to the things which
Allah hath provided for you,
Lawful and good; but fear
Allah, in Whom ye believe.

89. Allah will not call you
To account for what is
Void in your oaths,792

87. 0 ye who believe!
Make not unlawful
The good things which Allah
Hath made lawful for you,
But commit no excess:791

For Allah loveth not
Those given to excess.

S.5 A.84-89
"- ~ ~ ~ ~
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793. Cf. ii. 219. and notes 240 and 241.

794. Cf. v. 3. The stones there referred to were stone altars or stone columns on
which oil was poured for consecration. or slabs on which meat was sacrificed to idols.
Any idolatrous or superstitious practices are here condemned. The anslib were objects of
worship. and were common in Arabia before Islam. See Renan, "History of Israel".
Chapter iv, and Corpus Inscriptionum Semiticarum. Pan I. p. 154: Illustrations Nos. 123
and 123 his are Phoenician columns of that kind, found in Malta.

795. Cf. v. 3. The arrows there referred to were used for the division of meat by
a son of lottery or raffle. But arrows were also used for divination. i.e., for ascenaining
lucky or unlucky moments, or learning the wishes of the heathen gods, as to whether
men should undertake cenain actions or not. All superstitions are condemned.

J. 7 ~UI ~..;:J:-I

But He will call you
To account for your deliberate
Oaths: for expiation, feed
Ten indigent persons,
On a scale of the average
For the food of your families;
Or clothe them; or give
A slave his freedom.
If that is beyond your means,
Fast for three days.
That is the expiation
For the oaths ye have sworn.

But keep to your oaths.
Thus doth Allah make clear
To you His Signs, that ye
May be grateful.

90. 0 ye who believe!
Intoxicants and gambling,793
Sacrificing to stones,J9.l

And (divination by) arrows,7lJ5

Are an abomination,-
Of Satan's handiwork:
Eschew such (abomination),
That ye may prosper.

91. Satan's plan is (but)
To excite enmity and hatred
Between you, with intoxicants

And gambling, and hinder you

S.5 A.89-91
Ii Ii Ii Ii
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796. We arc asked to obey the commands of Allah (which are always reasonable),
instead of following superstitions (wbich arc irrational). or seeking undue stimulation in
intoxicants or undue advantage in gambling. To some there may be temporary excitement
or pleusure in these. but tllll! is not the way either of prosperity or piety.

797. Cf. v.67. Both the worldly and the spiritu;lI aspects of loss are pointed out.
Cun Alluh's Message do more?

798. There is a subtle symphony in what appears at first sight to be a triple
repetition. The relation of such simple regulations as those of food, or game, or the
reverence due to a sacred place or sacred insitution, has to be explained "is-a-vis man's
higher duties. Bai!!hiiwi is right in classifying such duties under three heads; those due
to Allah. those due from a man to himself (his self-respect), and those due to other
creatures of Allah. Or perhaps all duties have this threefold aspect. The first may be
called Believing or Faith; the second. Guarding ourselves from evil. or Conscience: ilnd
the third, doing good or Righteousness. But the simplest physical rules. I.".g., those about
eating, cleanliness, etc., if they are good, refer also to the higher aspects. If we eat bad
food, we hurt ourselves, we cause offence to our neighbours, and we disobey Allah. If =

,. ~ ,.,.
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And beware (of evil):

If ye do turn back.
Know ye that it is
Our Messenger's duty
To proclaim (the Message)1'J7

In the clearest manner.

On those who believe

And do deeds of righteousness
Thcre is no blame
For what they atc (in the past),
When they guard themselves
From evil. and believe,

And do deeds of righteousness.
Then again, guard themselves
From evil and believe,-
Then again, guard themselves
From evil and do good.
For Allah loveth those
Who do good. 79R

From the remembrance
Of Allah. and from prayer:
Will ye not then abstain'!

92. Obey Allah, and obey the
Messenger.7

%

S.5 A.91-93
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BOO. See v. I. and n. 684. The pilgrim garb. l\.lram. has been explained in n. 212.
ii. 196.

sot. Intentional Ilreach will be prevented. if possible. by previous action. If in some
case the preventive action is not effective. the penalty is prescribed. The penalty is in
three alternatives: an equivalent animal should be brought to the Ka'ba for sacrifice; if
so. the meat would be distributed to the poor; or the poor must be fed. with grain or
money. according to the value of the .mimal if one had been sacrificed: or the offender
must fast as many days as the number of the poor who would have been fed under the
second alternative. Probably the last alternative would only be open if the offender is too
poor to afford the first or second. but on this point Commentators arc not agreed. The
"equivalent animal" in the first alternative would be a domestic animal of similar value

799. Literally. "know" C/. iii. 166. and iii. 154. n. 467. Game is forbidden in the
Sacred Precincts.

= we have faith and righteousness. arc we likely to be wanting in conscience? If we have
conscience and faith. are we likely to fail in righteousness? If we have conscience and
righteousness. what can be their foundation but faith? All three manifest themselves in
a willing obedience to Allah. and love for Him. We realise His love in loving and doing
good to His creatures. and our love for Ilim is meaningless without such good.

SECTION 13.

94. 0 ye who believe!
Allah doth but make a trial of you
In a little matter
Of game well within reach
Of your hands and your lances.
That He may test799

Who feareth Him unseen:
Any who transgress
Thereafter. will have
A grievous chastisement.

95. 0 ye who believe!
Kill not game
While in the Sacred
Precincts or in the state of

pilgrimageKlM'

If any of you doth so
Intentionally. the compensation
Is an offering. brought
To the Ka'ba. of a domestic animal
Equivalent to the one he killed.HlII

As adjudged by two just men
Among you; or by way

S.5 A.94-95
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Of atonement, the feeding
Of the indigent; or its
Equivalent in fasts: that he
May taste of the penalty
Of his deed. Allah
Forgives what is past:
For repetition Allah will
Punish him
For Allah is Exalted,
And Lord of Retribution.

Lawful to you is the pursuitl102

Of water-game and its use
For food,-for the benefit
Of yourselves and those who
Travel; but forbidden
Is the pursuit of land-game:
As long as ye are
In the Sacred Precincts
Or in the state of pilgrimage
And fear Allah, to Whom
Ye shall be gathered back.

97. Allah made the Ka'ba,
The Sacred House, a means of
Support for men, as
Also the Sacred Months,llCI3

The animals for offerings,
And the garlands that mark them:804

That ye may know

= or weighl in meal or of similar shape (e.g.• goat to antelope), as adjudged by lwo jusl
men on the spot.

The alternalives about the penalty and its remission ("Allah forgives what is past")
or exaction explain lhe last two lines of the verse: being "Exalted and Lord of
Retribution". Allah can remit or regulale according to His jusl laws.

S02. W{I/t>r-game: i.e., game found in waler. e.g.• fish, etc. "Waler" includes sea.
river. lake. pond. etc.

803. The Sacred or Prohibiled Months are explained in n. 209. ii. 194. and n. 687.
v. 2.

804. See v. 2 and n. 688.
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80S. All sorts of people from .111 parts of the earth gather during the Pilgrimage. They
must not think that they .Ire strangers. that nohody knows them. illlll that they may
behave as they like. It is the House of AII'lh. ,lI1d He hilS supreme knowledge of illl
things, of 0111 thoughts. ilnd alt llIotives. As the next vcrse SilYS. while He is OfI-forgiving.
Most Merciful. lie is also strict in enforcing respect for !-tis ordinilnces.

806. Cf. ii. 204. People often judge hy quantity rilther thiln quality. They ilre da7.lled
by numhers: their hearts are captured hy what they see everywhere around them. But
the miln of understanding and diseriminiltion judges by a different standard. He knows
that good and bad things are not to be lumped together. and carefully chooscs the best.
which llIily be the scarcest. and avoids the bild. though evil llIay meet hilll at every step.

That Allah hath knowledge

Of what is in the heavens

And on earth and that Allah

Is well acquainted
With all things. 805

Know ye that Allah

Is strict in punishment

And that Allah is

Oft-forgiving. Most Merciful.

The Messenger's duty is

But to proclaim (the Message).

But Allah knoweth all

That ye reveal and yc conceal.

100. Say: "Not equal are things

That arc bad and things

That arc good. even though

The abundance of the bad
May dazzle thee:l'(16

So fear Allah, 0 yc

That understand;

That (so) ye may prosper."

101. 0 ye who believe!

Ask not questions

About things which,

If made plain to you,

May cause you trouble.

S.5 A.97-101
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But if ye ask about things
When the Our-an is being
Revealed, they will be
Made plain to you,807
Allah will forgive those:
For Allah is Oft-forgiving,
Most Forbearing.

Some people before you
Did ask such questions,80S
And on that account
Lost their faith.

103. It was not Allah
Who instituted (superstitions809

Like those of) a slit-ear
She-camel, or a she-camel
Let loose for free pasture,
Or idol sacrifices for
Twin-births in animals,

J. 7 ~WI.):-I o o"Uu" OJ"""
f!o

807. Many secrets are wisely hidden from us. If the future were known to us. we
need not necessarily be happy. In many cases we should be miserable. If the inner
meaning of some of the things we see before our eyes were disclosed to us. it might cause
a lot of mischief. Allah's Message. in so far as it is necessary for shaping our conduct.
is plain and open to us. But there are many things too deep for us to understand. either
individually or collectively. It would be foolish to pry into them. as some people tried
to do in the time of the Prophet. Where a mailer is mentioned in the Our-an. we can
reverently ask for its meaning. That is not forbidden. But we should never pass the
bounds of (1) our own capacity to understand. (2) the time and occasion when we ask
questions. and (3) the part of the Universal Plan which it is Allah's purpose to reveal
to us.

808. For eXllmple. !he merely fractious questions asked of Moses hy the Jews: ii. 68-
71. They showed that they had no faith. When foolish questions are asked. and there
is no answer. it also shakes the faith of the foolish ones.

809. A number of Arab Pagan superstitions are referred to. The Pagan mind. not
understanding the hidden secrets of nature. allributed certain phenomena to divine anger
and were assailed by superstitious fears which haunted their lives. If a she-camel or other
female domestic animal had a large number of young. she (or one of her offspring) had
her ear slit and she was dedicated to a god: such an animal was a ba~lira. On return
in safety from a journey. or on recovery from an illness a she·camel was similarly
dedicated and let loose for free pasture: she was called a saiba. Where an animal bore
twins. certain sacrifices or dedications were made to idols: an animal so dedicated was
a "'tl!ila. A stallion-camel dedicated to the gods by certain rites was a ~dm. The particular
examples lead to the general truth: that superstition is due to ignorance. and is degrading
to men and dishonouring to Allah.
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Or stallion-camels
Freed from work:
It is the disbelievers
Who invent a lie
Against Allah; but most
Of them lack wisdom.

J.7 c:!UI ..):-1
I'), f)
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When it is said to them:
"Come to what Allah
Hath revealed; come
To the Messenger":
They say: "Enough for uslllU

Are the ways we found
Our fathers following."
What! even though their fathers
Were void of knowledge
And guidance'!

105. 0 ye who believe!
Guard your own souls:
If ye follow (right) guidance.
No hurt can come to you
From those who stray.
The return of you all
Is to Allah: it is He
That will inform you
Of all that ye do.81l

106. 0 ye who believe!
When death approaches
Any of you, (take) witnesses
Among yourselves when making
Bequest,-two just men
Of your own (brotherhood)
Or others from outside
If ye are journeying
Through the earth,

810. Cf. ii. 170. Where a Messenger of Truth comes to teach us the better way. it
is foolish to say: "What our ancestors did is good enough for us."

811. The unity of the one Judge will do perfect justice to each one's conduct.
however different in form it may have appeared in this world.
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812. Ordinarily this oath should be decisive. and the mailer must rest here. But if
it gets known that the oath was false, other evidence may be taken as in the next verse.

813. ISla/,)aqqa = Deserved having something (good or evil) allributed to one; hence
the alternative meanings: (I) committed or was guilty (of a sin): (2) had or claimed a
lawful right (to property). The procedure was followed in an actual case in the Prophet's
life-time. A man from Madinah died abroad, having made over his goods, to two friends,
to be delivered to his designated heirs in Madinah. They, however, kept back a valuable
silver cup. When this was found out. oaths were taken from those who knew. and justice
was done.

5.5 A.I06-I07

And the chance of death
Befalls you (thus).
If ye doubt (their truth),
Detain them both
After prayer, and let them both
Swear by Allah:
"We will not take

For it a price
Even though the (beneficiary)
Be our near relation:
We shall hide not
The evidence we owe to Allah
If we do, then behold!
We shall be sinners. llI2

107. But if it gets known
That these two were guilty
Of the sin (of perjury),
Let two others stand forth
In their places,-nearest
In kin from among those
Who claim a lawful right:813

Let them swear by Allah:
"We affirm that our witness
Is truer than that
Of those two, and that we
Have not trespassed (beyond
The truth): if we did,
Behold! we will be
Wrong-doers."

o o~\ll 0J.1""
~ ~
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!I14. A scene of the Day of Reckoning is put before us in gmphic words. showing
thc responsibility and Ihe limitations of Ihe Prophels of Allah. sent to preach His Mess<lge
10 men. with special referencc to the 1I.less'lge of JeslIs. The llilessengers arc senl to pre<lch
the Truth. Whal fantastic forms the Message takes in men's reactions 10 it was beyond
their knowledge. al the time. and beyond their responsihililY.

!lIS. In a solemn scene before the Court of Judgment. Jesus is asked 10 recount all
the mcrcies and favours shown to him. so that his followers should become ashamed of
Iheir ingratitude in corrupting that Message. when they could have done so much in
profiting by its purity and spiritual truth. This argument conlinues 10 the end of the Siira.

Hill. Cf ii. 87. and iii. 62. n. 401.
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On the day when Allah will

Gather the Messengers together.

And ask: "What was

The response ye reeei ved

(From men to your teaching)?"

They will say: "We

Have no knowledge: it is Thou

Who knowest in full
All that is hidden:'~P

Then will Allah say:

"0 Jesus the son of Mary!
Recount My favour~15

To thee and to thy mother.
Behold! I strengthened theeSlt

•

With the Holy Spirit.
So that thou didst speak

To the people in childhood

SECTION 15.

108. That is most suitable:

That they may give the evidence

In its true nature and shape.
Or else they would fear

That other oaths would be

Taken after their oaths.

But fear Allah. and listen

(To His counsel): for Allah

Guideth not a rebellious people.

S.5A.108-110
~ ~ ~ ~
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And in old age817

Behold! I taught thee

The Book and Wisdom.KIH

The Torah and the Gospel.
And behold! thou makestKI9

Out of clay. as it were,
The figure of a bird.
By My leave.

And thou breathest into it.
And it becometh a bird
By My leave.
And thou healest those
Born blind. and the lepers,
By My leave.
And behold! thou
Bringest forth the dead
By My leave.82o

And behold! I did
Restrain the Children of Israel
From (violence to) theeK21

When thou didst show them

The Clear Signs.
And the unbelievers among them
Said: 'This is nothing
But evident magic.' 822

IU7. Cf iii. -t6. and n. 388.

~IS. Cf iii. -t~.

S19. Cf iii. 49, and n. 390.

H20. Note how the words "hy My Icavc" are repeatcd with cach miraclc to emphasize
the fact thilt thcy arosc, 1I0t out of the powcr or will of Jesus. hut hy the leave ilOd
will and power of Allah. who is supreme over Jesus as Hc is over all other morlills.

lnl. Thc Jcws wcrc secking to lake the life of Jesus long before their final attempt
to crucify him: sec Lukc iv. 28-29. Their auempt to crucify him W:lS also foiled. :lccording
to the te:lching we havc rcceivcd: Q. iv. 157.

822. According to Luke (xi. 15), when Christ performed the miracle of casting out
devils. the Jews said he did it through the chief of the devils. i.e.. thcy accused him of
black m:lgic. No such miracle of casting out devils is mentioned in the Our·an. But Moses,
Jcsus. Hnd Mu~ammad were :III ilccused of milgic and sorcery. by those who could find
no olher explanalion of Allah's power.
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823. "Thou" refers to Jesus. who is being addressed by his Disciples. Cf. iii. 52.

824. Bdore or after Mu~ammad's life on this earth. all who bowed to Allah's Will
were Muslims. and their religion is Islam. Cf. iii. 52. and n. 392.

825. The request of the Disciples sa\'ours ;. little of (I) want of faith. (2) too much
attention to physical food. and (3) a childish desire for miracles or Signs. All these three
can be proved from the Canonical Gospels. (I) Simon Peter. quite early in the story.
asked Jesus to depart from him. as he (Simon) was a sinful man (Luke v. 8). The Silme
Peter afterw'lrds denied his Master three times shamelessly when the Master was in the
power of his enemies. And one of the Disciples (Judas) actually betrayed Jesus. (2) Even
in the Canonical Gospels. so many of the mirncles arc concerned with food and drink.
e.g.• the turning of the water into wine (John. ii. I-II); the conversion of five loaves
.Illd two small fishes into food for 5,000 men (John vi. 5-13). this being the o"ly miracle
recorded in all the four Gospels; the miraculous number of fishes caught for food (Luke
v. 4-11); the cursing of the fig tree because it had no fruit (Matt. xxi. 18-19); the allegory
of eating Christ's flesh and drinking his blood (John vi. 53-57). (3) Because the Samaritans
would not receive Jesus into their village. the Disciples James and John wanted a fire
to come down from heaven and consume them (Luke ix. 54).
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Said Jesus the son of Mary:
"0 Allah our Lord!
Send us from heaven

behold! I inspired

The Disciples to have faith

In Me and Mine Messenger:
They said. 'We have faith,
And do thou823 bear witness

That we bow to Allah
As Muslims'...824

112. Behold! the Disciples said:
"0 Jesus the son of Mary!

Can thy Lord send down to us

A Table set (with viands)
From heaven?" Said Jesus:
"Fear Allah, if ye have faith,,825

113. They said: "We only wish

To eat thereof and satisfy
Our hearts, and to know
That thou has indeed

Told us the truth; and
That we ourselves may be
Witnesses to the miracle."

S.5 A.IlI-1l4
!>.
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A Table set (with viands),826

That there may be for us-
For the first and the last of us
A solemn festival
And a Sign from Thee;
And provide for our sustenance,827

For Thou art the best
Sustainer (of our needs)."

Allah said: "I will

Send it down unto you:
But if any of you
After that rcsisteth faith,
I will punish him
With a chastisement such
As I have not inflicted

On anyone among
All the peoples...828

J. 7

Y II

SECfION 16.

And hehold! Allah will say:
"0 Jesus the son of Mary!
Didst thou say unto men,

'Take me and my mother
For two gods heside Allah'?"

He will say: "Glory to Thee!
Never could I say
What I had no right
(To say). Had I said

H26. The words of the Prayer seem to suggest the Last Supper. Cf also the vision
of Peter in "The Aets of the Apostles." x. 9·16.

H27. As in Islam. so in Christ's Prayer. sustenance should be taken for both physical
and spiritual strength. especially the latter. "Give us this day our daily bread" seems the
rendering of 01 literalist whose attention W,IS fixed too much on hread.

828. It is a wickcd gencfiltion that asks for Signs and Miracles. Usually they are not
vouchsafed. But where they are. the rcsponsibility of those who ask for them is increased.
If. after that. they rejeci faith. invent lies. and go after false gods or false ideals. their
penalty will be worse thiln Ihat of other people. How Ihis works out practically among
those who call themselves Chrislians is exemplified in such books as the late Mr. W:r.
Ste,ld's "If Christ Came to ChicagoT'

S.5 A.114-116
~
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833. Faul = Felicity. happiness. achie\'ement. salvation, the atl;linment or fulfilmenl
of desires. What a beautiful definition of salvarion or Ihe end of life!-th..1 we should win
Allah's good pleasure and that we should reach Ihe st;lge ..t which "lis good pleasure is
all-in-all 10 us.

o o..uUI OJ-,",,J.7
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119. Allah will say;
A day on which
The truthful will profit
From their truth: theirs

Are Gardens. with rivers

Flowing beneath.-their eternal
Home: Allah well-pleased
With them. and they with Allah:
That is the mighty TriumphllJ3

(The fulfilment of all desires).

120. To Allah doth belong the dominion

Of the heavens and the earth.
And all that is therein.
And it is He who hath power
Over all things.

5.5 A. 119·120
~
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APPENDIX No.2.

00 the TaunI' (see v. 44, o. 753)

The Tallrcil is frequently referred to in the Qur-an. It is well to have clear
ideas as to what it exactly means. Vaguely we may say that it was the Jewish
Scripture. It is mentioned with honour as having been. in its purity. a true
revelation from Allah.

To translate it by the words "The Old Testament" is obviously wrong. The
"Old Testament" is a Christian term. applied to a body of old Jewish records.
The Protestants and the Roman Catholics are not agreed precisely as to thc
number of records to be included in the canon of the "Old Testament." They
use the term in contradistinction to the "New Testament." whose composition
we shall discuss in Appendix III.

Nor is it correct to translate Tcmriil as the "Pentateuch." a Greek term
meaning the "Five Books." These arc the first five books of the Old Testament,
known as Genesis, Exodus, Leviticus, Numbers, and Deuteronomy. They
contain a semi-historical and legendary narrative of the history of the world
from the Creation to the time of the urrival of the Jews in the Promised Land.
There arc in them some beautiful idylls but there arc ulso stories of incest.
fraud, cruelty, and treachery, not always disapproved. A great part of the
Mosaic Law is embodied in this narrative. The books arc traditionally ascribed
to Moses, but it is certain that they were not written by Moses or in an age
either contemporary with Moses or within an appreciable distance of time from
Moses. They were in their present form probably compiled some time after the
return of the Jews from the Babylonian Captivity. The decree of Cyrus
permitting such retun was in 536 B.C. Some books now included in the Old
Testament. such &IS Haggai, Zechariah, and Malachi were admittedly written
after the return from the captivity. Malachi being as late as 420-397 B.C. The
compilers of the Pentateuch of course used some ancient material: some of that
material is actually named. Egyptian and Chaldaean terms arc relics of local
colour and contemporary documents.

But there arc some ludicrous slips, which show that the compilers did not
always understand their matcrial. Modern criticism distinguishes two distinct
sources among the documents of different dates used by the editors. For the
sake of brevity and convenience they may be called (a) Jehovistic. and (b)
Elohistic. Then there are later miscellaneous interpolations. They sometimes
overlap and sometimes contradict each other.

v v v ~ v v'v v v ~ v v v v v v~ y v y y v v
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Logically speaking. the Book of Joshua. which describes the entry into the
Promised Lund. should be bmcketed with the Pentuteuch. und m.tny writers
speak of the six books togcthcr as the Hexutcuch (Greek term for Six Books).

The Apocrypha contuin certuin Books which .lTe not admitted as Canonical
in the English Bible. But the early Christiuns received them as part of the
Jewish Scriptures. and the Council of Trent (A.D. 1545-1563) seems to have
recognised the greater purt of them as Canonical. The stutement in 2 Esdras
(about the first century A.D.) that the law was burnt and Ezra (say. about 458
457 B.C.) W.IS inspired to rewrite it. is probably true as to the historical fact
that the law was lost. and that what we havc now is no earlier than the time
of Ezm. and some of it a good deal later.

So fur we have spoken of the Christian view of the Old Testament. What
is the Jewish view? The Jews divide their Scripture into three purts: (1) the Law
(Torah), (2) the Prophets (Nebiim). and (3) the Writings (Kethubim). The
corresponding Arabic words would be: (1) Tauriit, (2) Nabiyill, and (3) Kutub.
This division was probably current in the time of Jesus. In Luke xxiv, 44 Jesus
refers to the Law. the Prophets and the Psulms. In other pluces (e.g.• Matt.
vii. 12) Jesus refers to the Law and the Prophets as summing up the whole
Scripture. In the Old Testument Book, II. Chronicles xxxiv. 30. the reference
to the Book of the Covenant must be to the Torah or the original Law. This
is interesting. as the Our-an frequently refers to the Covenant with reference
to the Jews. The modcrn Christian tcrms "Old Testament" and "Ncw
Testament" arc substitutes for the older terms "Old Covenant" and "New
Covenant." The Samaritans. who claim to be the real Children of Israel and
disavow the Jews as schismatics from their Law of Moses. only recognise the
Pentateuch. of which they have their own version slightly different from that
in the Old Testament.

The view of the school of Higher Criticism is radically destructive.
According to Renan it is doubtful whether Moses was not a myth. Two versions
of Sacred History existed. different in language. style. and spirit. and they were
combined together into a narrative in the reign of Hezekiah (B.C. 727-697).
This forms the greater part of the Pentateuch as it exists to-d.IY _ excluding the
greater part of Deuteronomy and Leviticus. In the reign of Josiah about 622
B.C.. certain priests and scribes (with Jeremiah the prophet) promulgated a new
code. pretending that they had found it in the Temple (II. Kings. xxii. 8). This
Law (Torah = Tauriit) was the basis of Judaism. the new religion then founded
in Palestine. This was further completed by the sacerdotal and Levitical Torall.
compiled under the inspiration of Ezekiel. say. about 575 B.C.. and contained
mainly in the Book of Leviticus. with scattered fragments in Exodus. Numbers.
and Joshua. We are entitled to accept the general results of a scientific
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examination of documents, probabilities, and dates: even though we reject the
premise which we believe to be false, viz., that Allah does not send inspired
Books through inspired Prophets. We believe that Moses existed; that he was
an inspired man of God; that he gave a message which was afterwards distorted
or lost; that attempts were made by Israel at various times to reconstruct that
message; and that the Tauriit as we have it is (in view of the statement in 2
Esdras) no earlier than the middle of the fifth century B.C.

The primitive Torah must have been in old Hebrew, but there is no
Hebrew manuscript of the Old Testament which can be dated with certainty
earlier than 916 A.D. Hebrew ceased to be a spoken language with the Jews
during cr after the Captivity, and by the time we come to the period of Jesus,
most cultivated Hebrews used the Greek language, and others used Aramaic
(including Syriac and Chaldee), Latin, or local dialects. There were also Arabic
versions. For historical purposes the most important versions were the Greek
version, known as the Septuagint, and the Latin version, known as the Vulgate.
The Septuagint was supposed to have been prepared by 70 or 72 Jews (Latin,
septuaginta = seventy) working independently and at different times, the
earliest portion dating from about 284 B.C. This version was used by the Jews
of Alexandria and the Hellenized Jews who were spread over all parts of the
Roman Empire. The Vulgate was a Latin translation made by the celebrated
Father of the Christian Church, St. Jerome, from Hebrew, early in the fifth
century A.D., superseding the older Latin versions. Neither the Septuagint nor
the Vulgate have an absolutely fixed or certain text. The present standard text
of the Vulgate as accepted by the Roman Catholic Church was issued by Pope
Clement VIII (A.D. 1592-1605).

It will be seen therefore that there is no standard text of the Old Testament
in its Hebrew form. The versions differ from each other frequently in minor
particulars and sometimes in important particulars. The Pentateuch itself is only
a small portion of the Old Testament. It is in narrative form, and includes the
laws and regulations associated with the name of Moses, but probably compiled
and edited from older sources by Ezra (or Esdras Arabic, 'Uzair) in the 5th
century B.C. As Renan remarks in the preface to his History of the People of
Israel, the "definite constitution of Judaism" may be dated only from the time
of Ezra. The very early Christians were divided into two parties. One was a
Judaizing party, which wished to remain in adherence to the Jewish laws and
customs while recognising the mission of Jesus. The other, led by Paul, broke
away from Jewish customs and traditions. Ultimately Pauline Christianity won.
But both parties recognised the Old Testament in its present form (in one or
another of its varying versions) as Scripture. It was the merit of Islam that it
pointed out that as scripture it was of no value, although it recognised Moses
as an inspired messenger and his original Law as having validity in his period
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until it was superseded. In its criticism of the Jewish posItIon it said in effect:
"You have lost your original Law; even what you have now as its substitute.
you do not honestly follow; is it not better, now that an inspired Teacher is
living among you. that you should follow him rather than quibble over uncertain
texts'?"

But the Jews in the Prophet's time (and since) went a great deal by the
Talmud. or a body of oral exposition. reduced to writing in different Schools
of doctors and learned men. "Talmud" in Hebrew is connected with the Arabic
root in Tilmiz, "disciple" or "student." The Talmudists took the divergent texts
of the Old Testament and in interpreting them by a mass of traditional
commentary and legendary lore. evolved a standard body of teaching. The
Talmudists .ue of special interest to us. as. in the sixth century A.D .• just
before the preaching of Islam, they evolved the Massorah, which may be
regarded as the body of authoritative Jewish Tmditions, to which references arc
to be found in passages addressed to the Jews in the Our-an.

The first part of the T.llmud is called the Mislma.-a collection of traditions
and decisions preparcd by the Rabbi Judah about 150 A.D. He summed up the
results of a great mass of previous rabbinical writings. The Mislma is the
"Second Law": Cf. the Arabic Than-in = second. "It bound heavy burdens,
grievous to be borne. and laid them on men's shoulders": Matt. xxiii. 4.

There were also many Targums or paraphrases of the Law among the Jews.
"Targum" is connected in root with the Arabic Tarjama. "he translated." There
were m,IOy Targums. mostly in Aramaic. and they constituted the teaching of
the Law to the masses of the Jewish people.

The correct translation of the Taural is therefore "The Law." In its original
form it was promulgated by Moses. and is recognised in Islilm as having been
an inspired Book. But it was lost before Islam was preached. What passed .IS

'"The Law" with the Jews in the Prophet's time was the mass of traditional
writing which I have tried to review in this Appendix.

Authorities: Encyclopaedia Britannica, "Bible": Helps 10 Ihe SlIIdy of Ihe
Bible. Oxford University Press; A.F. Kirkpatrick. Divine Library of Ihe Old
Testament: C. E. Hammond, Outline of Texlual Criticism: E. Renan, History
of Israel; a.F, Moore. Literature of Ihe Old Testament. and the bibliography
therein (Home University Library); Sir Frederic Kenyon, The Story of tire
Bible. 1936.
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APPENDIX No.3.

On the Injil (see v. 46, n. 757)

Just as the Tallriit is not the Old Testament. or the Pentateuch. as now
received by the Jews and Christians. so the lnjil mentioned in the Our-an is
certainly not the New Testament, and it is not the four Gospels, as now
received by the Christian Church. but an original Gospel which was
promulgated by Jesus as the Taurat was promulgated by Moses and the Our-an
by Mu~ammad AI-Mu~!afa.

The New Testament as now received consists of (a) four Gospels with
varying contents (Matthew, Mark, Luke. and John); and other miscellaneous
matter; viz., (b) the Acts of the Apostles (probably written by Luke and
purporting to describe the progress of the Christian Church under SI. Peter and
St. Paul from the supposed Crucifixion of Jesus to about 61 A.D.): (c) twenty
one Letters or Epistles (the majority written by St. Paul to various churches
or individuals, but a few written by other Disciples, and of a general nature);
and (d) the Book of Revelation or Apocalypse (ascribed to SI. John, and
containing mystic visions and prophecies, of which it is difficult to understand
the meaning).

As Prof. F.e. Burkitt remilrks (Canon of the New Testament), it is an odd
miscellany. "The four biographies of Jesus Christ. .. ilre not all independent to
each other, and neither of them was intended by its writer to form one of a
quartette. But they ilre all put side by side, unharmonised, one of them being
ilctually imperfect ilt the end, and one being only the first volume of il larger
work." All this body of unmethodical literature was casual in its nature. No
wonder, because the early Christians expected the end of the world very soon.
The four canonical Gospels were only four out of many, and some others
besides the four have survived. Each writer just wrote down some odd sayings
of the Master that he recollected. Among the miracles described there is only
one which is described in all the four Gospels, and others were described and
believed in other Gospels, which are not mentioned in any of the four canonical
Gospels. Some of the Epistles contain expositions of doctrine, but this has been
interpreted differently by different Churches. There must have been hundreds
of such Epistles, and not all the Epistles now received as canonical were always
so received or intended to be so received. The Apocalypse also was not the
only one in the field. There were others. They were prophecies of "things which
must shortly come to pass": they could not have been meant for long
preservation, "for the time is at hand."
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When were these four Gospels written? By the end of the second century
A.D. they were in existence, but it does not follow that they had been selected
by that date to form a canon. They were merely pious productions comparable
to Dean Farrar's Life of Christ. There were other Gospels besides. And further.
the writers of two of them, Mark and Luke, were not among the Twelve
Disciples "called" by Jesus. About the Gospel of St. John there is much
controversy as to authorship, date, and even as to whether it was all written
by one person. Clement of Rome (about 97 A.D.) and Polycarp (about 112
A.D.) quote sayings of Jesus in a form different from those found in the present
canonical Gospels. Polycarp (Epistle. vii) inveighs much against men "who
pervert the sayings of the Lord to their own lusts." and he wants to turn "to
the Word handed down to us from the beginning." thus referring to a Book
(or a Tradition) much earlier than the four orthodox Gospels. An Epistle of
51. Barnabas and an Apocalypse of St. Peter were recognised by Presbyter
Clement of Alexandria (flourished about 180 A.D.). The Apocalypse of St.
John. which is a part of the present Canon in the West. forms no part of the
Peshitta (Syriac) version of the Eastern Christian, which was produced about
411·433 A.D., and which was used by the Nestorian Christians. It is probable
that the Peshitta was the version (or an Arabic form of it) used by the
Christians in Arabia in the time of the Prophet. The final form of the New
Testament canon for the West was fixed in the fourth century A.D. (say, about
367 A.D.) by Athanasius and the Nicene creed. The beautiful Codex Sinaiticus
which was acquired for the British Museum in 1934, and is one of the earliest
complete manuscripts of the Bible, may be dated about the fourth century. It
is written in the Greek language. Fragments of unknown Gospels have also been
discovered, which do not agree with the received canonical Gospels.

The Injil (Greek. Evangel = Gospel) spoken of by the Our-an is not the
New Testament. It is not the four Gospels now received as canonical. It is the
single Gospel which, Islam teaches, was revealed to Jesus, and which he taught.
Fragments of it survive in the received canonical Gospels and in some others,
of which traces survive (e.g., the Gospel of Childhood or the Nativity, the
Gospel of 5t. Barnabas, etc.). Muslims are therefore right in respecting the
present Bible (New Testament and Old Testament), though they reject the
peculiar doctrines taught by orthodox Christianity or Judaism. They claim to be
in the true tradition of Abraham, and therefore all that is of value in the older
revelations, it is claimed, is incorporated in the teaching of the Last of the
Prophets.

Authorities: The first two mentioned for Appendix II, and in addition:
Prof. F.C. Burkitt. on the Cannon of the New Testament. in Religion, June
[934, the Journal of Transactions of the Society for Promoting the Study of
Religions: R. W. Mackay. Rise and Progress of Christianity: G.R.S. Mead. The
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Gospel and the Gospels: B.W. Bacon. Making of the New Testament, with its
Bibliography: Sir Frederic Kenyon. The Story of the Bible; R. Hone. The
Apocryphal New Testament, London 1820: H.1. Bell and T.e Skeat. Fragments
of an Unknown Gospel and olher Christian Papyri, published by the British
Museum. 1935. See also chapler 15 of Gibbon's Decline and Fall of the Roman
Empire. where the genesis of the early churches and sects in the Roman
Empires is briefly reviewed.
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