
INTRODUCTION TO SORAT Ash-Shu'arila, 26.

This Sura begins a new series of four Suras (xxvi-xxix), which illustrate the
contrast between the spirit of Prophecy and spiritual Light and the reactions to
it in the communities among whom it appeared, by going back to old Prophets
and the stories of the Past, as explained in the Introduction to S. xvii.

In this particular Sura we have the story of Moses in his fight with Pharaoh
and of Pharaoh's discomfiture. Other Prophets mentioned are Abraham, Noah,
Hud, ~~iIi~, Lu!, and Shu'aib. The lesson is drawn that the Our-an is a
continuation and fulfilment of previous Revelations, and is pure Truth, unlike
the poetry of vain poets.

Chronologically the Sura belongs to the middle Makkan period, when the
contact of the Light of Prophecy with the milieu of Pagan Makkah was testing
the Makkans in their most arrogant mood.

Summary.-The conflict of Unbelief with Truth is vain: so was the conflict
of Pharaoh with Moses: Pharaoh's magicians bowed to the Truth, and Pharaoh
and his hosts were drowned (xxvi. 1-69).

Nor did Abraham's people gain anything by their resisting the Truth he
preached, and Noah's people perished by their Unbelief (xxvi. 70-122).

Hud warned his people against reliance on their material strength and SaJih
against sacrilege, but in both cases the evil ones were brought low (xxvi. '123:
159).

Lll! had to deal with unspeakable crimes, and Shu'aib against dishonest
dealings and mischief; their teaching was rejected, but the rejecters were wiped
out (xxvi. 160-191).

So, when the spirit of Prophecy came to Makkah, it was resisted by the
votaries of evil: but Truth is not like vain poetry, and must triumph at last
(xxvi. 192-277).
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Sura Ash-Shu'araa 26 Ayat 1-6 Juz' 19

In the name of Allah, Most Gracious,
Most Merciful.

1. Ta. Sin. Mim. 3137

2. These are Verses of the Book

That makes (things) clear.3138

3. It may be thou will kill
Thy self with grief, that they3139

Do not become Believers.

4. If (such) were Our WiII,314o

We could send down to them

From the sky a Sign,

To which they would bend

Their necks in humility.

5. But there comes not
To them a newly-revealed

Message from The Most Gracious,

But they turn away therefrom.

They have indeed rejected

(The Message): so they will

Know soon (enough) the truth
Of what they mocked at!3141

lHL~,1~:lIII
~\~I~~ -~:.·:.

3137. This is a combination of three Abbreviated Letters, as to which, generally, see
Appendix I, printed at the end of S.ii.

3138. Cf v. 17, and n. 716. The comparison of Allah's revelation with Light is
continued.

3139. "They" are the Pagans of Makkah. From a human point of view it was a great
disappointment to Allah's Messenger in the middle period of his Makkan ministry that
the Makkan could not be brought to believe in the Truth.

3140. If it had been Allah's Will and Plan to force people's will, He could quite easily
have forced the Makkans. But His Will and Plan work differently. His revelation is meant
to train man's own will so that it conforms to Allah's beneficent purpose.

3141. They may laugh at Allah's Message of righteousness, but they will soon see
the power of Truth and realise the real significance of the movement which they opposed.
Where were the Pagans of Makkah after Bade, and still more, after the bloodless
surrender of Makkah? And the meaning may be applied universally in all history.
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Do they not look

At the earth,-how many

Noble things of all kinds
We have produced therein?3142

8. Verily, in this is a Sign:

But most of them

Do not believe.

9. And verily, thy Lord
Is He, the Exalted in Might,3143

Most Merciful.

SECTION 2.

to. Behold, thy Lord called3144

Moses: "Go to the people
Of iniquity,-

11. "The people of Pharaoh:

Will they not fear Allah?"

12. He said: "0 my Lord!

I do fear that they

Will charge me with falsehood:

13. "My breast will be straitened.3145

And my tongue will not speak

(Plainly): so send unto Aaron.

3142. If evil has a little run in this life, let them not run away with the notion that
the world is for evil. They have only to look round at the physical and moral world
around them, and they would be undeceived. But they are blind and without the Faith
(the Light) which would open their eyes.

3143. One Who is able to carry out all His Will and Plans. See n. 2818 to xxii. 40.

3144. The part of the story of Moses told here is how Moses felt diffident about
undertaking his commission; how Allah reassured him; how he went to Pharaoh with "the
Signs"; how Pharaoh and his people rejected him; how their blasphemy recoiled on
themselves, but the cause of Allah triumphed; in other words the point here is the
reaction of a wicked people to the Ught that was held up to them, considered in its
relation to the mind of Allah's Messenger.

3145. As we should say in English, "My heart would fail me, and my tongue cleave
to my mouth." Moses had an impediment in his speech, and his mission was risky: see =
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S.26, A.14-18
~

J-19

"And (further), they have
A charge of crime against me;3146

And I fear they may
Slay me."

15. Allah said: "By no means!
Proceed then, both of you,
With Our Signs; We
Are with you, and will

Listen (to your call).

16. "So go forth, both of you,
To Pharaoh, and say:
'We have been sent
By the Lord and Cherisher
Of the Worlds;

17. " 'Send thou with us
The Children of Israel.' "

18. (Pharaoh) said: "Did we not3147

Cherish thee as a child
Among us, and didst thou not
Stay in our midst
Many years of thy life?

= next note. But Allah's Plan works in wondrous ways. Aaron was given to assist him in
his mission, and Moses's shortcomings were transformed by Allah's grace into power, so
that he became the most powerful leader of Israel.

3146. Moses was brought up in the palace of Pharaoh, as narrated in his personal
story in xx. 39-40 and n. 2563. When he was grown-up he saw an Egyptian smiting an
Israelite, and as the Israelites were being generally oppressed by the Egyptians, Moses's
anger was roused, and he slew the Egyptian. He then fled to the Midianite country in
the Sinai peninsula, where he received the divine commission. But the charge of slaying
the Egyptian was hanging against him. He was also apparently quick-tempered. But
Allah's grace cured his temper and he became wise; his impediment in speech, for he
stood up boldly to speak to Pharaoh; and his fear, for he dared the Egyptians with Allah's
Signs, and they were afraid of him.

3147. There is here a little play of wit on the part of Pharaoh. When Moses speaks
of the "Lord and Cherisher of the Worlds", Pharaoh says: "Who cherished you? Did we
not bring you up as a child? Did you not grow up among us?" By implication Pharaoh
suggest that he is the cherisher of Moses, and in any case Pharaoh laid claim to godhead

himself.
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"And thou didst a deed
Of thine which (thou knowest)3148
Thou didst, and thou art
An ungrateful!"

Moses said: "I did it
Then, when I was
In error. 3149

21. "So I fled from you (all)
When I feared you;3150

But my Lord has (since)
Invested me with judgment
(And wisdom) and appointed me
As one of the messengers.

"And this is the favour3151

With which thou dost
Reproach me,-that you
Hast enslaved the Children
Of Israel!"

3148. Further, Pharaoh reminds Moses of his having slain the Egyptian, and taunts
him: "You are not only a murderer: you are an ungrateful wretch" (using kiifir again in
a double sense) "to have killed one of the race that brought you up!"

3149. What is Moses's reply? He is no longer afraid. He tells the whole truth,
extenuating nothing in his own favour. "Yes I did it: but I did it under an error." There
are three implications in this: "(1) I was wrong in doing it in a temper and in being hasty;
(2) I was wrong in taking the law into my own hands, but I repented and asked for
Allah's pardon (xxviii. 15-16); (3) that was at a time when I was under your influence,
but since then I am a changed man, as Allah has called me."

3150. He accounts for all his movements, much more than Pharaoh had asked for.
He has nothing to hide. At that time he was under the influence of fear, and he had
fled from him. Now he is serving Allah, the Lord of the Worlds. He has no fear: he
is a messenger.

3151. Pharaoh had called Moses ungrateful and reproached him with all the favours
which Moses had received from the Egyptians. "What favours?" he says; "Do you count
it also as a favour to me that you have enslaved my brethren the Children of Israel?"
Moses was now speaking as a Prophet of Allah, not as an individual. Any individual
favours he may have received were blotted out by the oppression of his people.
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Pharaoh what
Is the Lord and Cherisher
Of the Worlds?,,3152

24. (Moses) said: "The Lord

And Cherisher of the heavens

And the earth, and all between,
If ye had but
Sure belief."

25. (Pharaoh) said to those

Around: "Do ye not listen
(To what he says)?,,3IS3

26. (Moses) said: "Your Lord

And the Lord of your fathers

From the beginning!"

27. (Pharaoh) said: "Truly
Your messenger who has been
Sent to you is
A veritable madman!,,3Is4

3152. Moses having eliminated all personalities, the argument now comes up to the
highest plane of all,-the attributes of Allah and His mercies. Moses had put forward this
before, as implied in verse 16 above, but Pharaoh had twisted it into personalities. Now
we come back to the real issue. It may have been in the same sitting, or it may have
been in a later sitting.

3153. Moses had stirred up the wrath of Pharaoh both by putting forward the name
of the One True God as against Pharaoh's pretended godhead, and by suggesting that
any man of judgment would understand Allah's majesty. While Pharaoh turns to his
people in indignation, Moses drives the nail in further: "He is the God of the heavens
and the earth and all between: therefore He is also your God, and the God of your
fathers from the beginning. Any other pretensions are false!"

3154. Pharaoh is further perturbed. In reply to Moses's statement that Allah, the One
True God is also the God of the Egyptians and Pharaoh also, Pharaoh says sarcastically
to his Court: "Look at this 'Messenger' of yours; he seems to be mad!" But Moses is
not abashed. He boldly says what is the truth: "It is you who are mad! The God Whom
I preach is the universal Lord,-of the East and of the West. He reigns wherever you go!"
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3158. In vii. 109 it is the Chiefs who say this. The fact is that it was a general
consultation, and this was the general feeling, expressed in words by each to the others.

3155. Now we come to the crisis. Pharaoh threatens Moses with prison for treason.
Moses remains calm and still argues: "What if I show you a miracle? Will it convince
you that I am not mad, and that I have behind me the Lord of all the Worlds?"

3156. The Egyptians were addicted to magic and sorcery. If a true miracle were
shown to them, would they believe? Perhaps they would see the hollowness of their own
magic. In fact this actually happened with the Egyptian sorcerers themselves and perhaps
with the commonalty. But Pharaoh and his Court were too arrogant to accept Moses's
religion.

3157. Cf vii. 107-8. See the whole passage there, and the notes thereon.

SECTION 3.
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(Pharaoh) said to the Chiefs3158

Around him: "This is indeed

A sorcerer well-versed:

28. (Moses) said: "Lord of the

And the West, and all

If ye only had sense!"

29. (Pharaoh) said: "If thou

Takest any god
Other than me, I will
Certainly put thee in prison!,,3155

(Moses) said: "Even if I
Showed you something
Clear (and) convincing?,,3156

31. (Pharaoh) said: "Show it then,

If thou tellest the truth!"

32. So (Moses) threw his rod,
And behold, it was

A serpent, plain (for all to see)!

33. And he drew out his hand,

And behold, it was white
To all beholders!3157

S.26, A.28-34
~
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5.26, A.35-42 J-19

35. HHis plan is to get you out

Of your land by his sorcery;

Then what is it ye counsel?"

36. They said: "Keep him

And his brother in suspense

(For a while), and dispatch

To the Cities heralds to collect-

37. "And bring up to thee

All (our) sorcerers well-versed."

38. So the sorcerers were got

Together for the appointment
Of a day well-known,3159

And the people were told:

"Are ye (now) assembled?"-

"That we may follow3160

The sorcerers

If they win?"

So when the sorcerers arrived,

They said to Pharaoh:

"Of course-shall we have

A (suitable) reward3161

If we win?"

He said: "Yea, (and more),

For ye shall in that case

Be (raised to posts)

Nearest (to my person)."

3159. A day well-known: a solemn day of festival: see xx. 59. The object was to get
together as large a concourse of people as possible. It was confidently expected that the
Egyptian sorcerers with all their organisation would win with their tricks against these
amateur Israelites, and so the State cult of the worship of Pharaoh would be fastened
on the necks of the people more firmly than ever.

3160. See the last note. The people are to come and witness the triumph of the State
religion, so that they may become the more obedient to Pharaoh and more compliant with
the demands of the priests. The State religion included magic and the worship of Pharaoh.

3161. There was no such thing as pure loyalty to an exploiting ruler like this Pharaoh.
The sorcerers, who were probably also priests, were venal, and they hoped to establish
their own hold on both king and people by the further enrichment of themselves and their
order.
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S.26, A.43-49

Moses said to them:
"Throw ye-that which
Ye are about to throw!,,3162

So they threw their ropes
And their rods, and said:
"By the might of Pharaoh,
It is we who will
Certainly win!"JI63

J-19

45. Then Moses threw his rod,
When, behold, it straightway
Swallows up all
The falsehoods which they fake!3164

46. Then did the sorcerers
Fall down, prostrate in adoration,

47. Saying: "We believe
In the Lord of the Worlds.

48. "The Lord of Moses and Aaron."

49. Said (Pharaoh): "Believe ye
In Him before I give
You permission? Surely he
Is your leader, who has
Taught you sorcery!
But soon shall ye know!Jl65

3162. The euphemism implies a taunt, as if Moses had said: "I know about your
tricks! You pretend to throw ropes and rods, and make people believe they are snakes.
But now come on!"

3163. Though Pharaoh claimed to be a god. And so they appeal to his "divine"
power.

3164. The sorcerers' ropes and rods seemed to have become serpents, but the rod
of Moses was mightier than all of them and quickly swallowed them up. So truth is more
powerful than tricks and will expose and destroy them.

3165. The sorcerers knew that they had met something very different from their
tricks. Allah's power worked on them and they professed the True God. As they
represented the intelligence of the community, it may be presumed that they carried the
intelligence of Egypt with them and perhaps some of the commonalty, who were
impressed by the dramatic scene! Hence Pharaoh's anger, but it is the beginning of his
decline!
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S.26, A.49-55
~

"Be sure I will cut off
Your hands and your feet
On opposite sides, and I

Will crucify you all"

50. They said: "No matter!
For us, we shall but
Return to our Lord!

51. "Only, our desire is
That our Lord will
Forgive us our faults,
Since we are
The first to believe. ,,3166

SECTION 4.

52. By inspiration We told Moses:
"Travel by night with
My servants; for surely
Ye shall be pursued. ,,3167

53. Then Pharaoh sent heralds
To (all) the Cities,

54. (Saying): "These (Israelites)
Are but a small band,

"And they have
Surely enraged us;*

J-19 P t""'\::.H ~):-I
~

3166. This is the core of the lesson enforced in this passage. What was the reaction
of the environment to the Light or Message of Allah? (1) It transformed Moses so that
he became a fearless leader, one of the foremost in faith. (2) From men like Pharaoh
and his corrupt court, it called forth obstinacy, spite, and all the tricks and snares of evil,
but Evil was defeated on its own ground. (3) The magicians were touched by the glorious
Light of Allah, and they were ready to suffer tortures and death, their sole ambition (in
their transformed state) being to be foremost in Faith!

3167. The rest of the story-of the plagues of Egypt-is passed over as not gennane
to the present argument. We come now to the story of Israel leaving Egypt, pursued by
Pharaoh. Here again there are three contrasts: (1) the blind arrogance of the Egyptians,
against the development of Allah's Plan; (2) the Faith of Moses, against the fears of his
people; and (3) the final deliverance of the Israelites against the destruction of the host
of brute force.
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S.26, A.56-63
~

we are a multitude
Amply fore-warned." *

So We expelled them3168

From gardens, springs,

Treasures, and every kind
Of honourable position;

59. Thus it was, but
We made the Children
Of Israel inheritors3169

Of such things.

So they pursued them3170

At sunrise.

And when the two bodies
Saw each other, the people
Of Moses said: "We are
Sure to be overtaken."

62. (Moses) said: "By no means!
My Lord is with me!
Soon will He guide me!',3171

63. Then We told Moses
By inspiration: llStrike
The sea with thy rod."
So it divided, and each
Separate part became
Like the huge, firm mass
Of a mountain.

1-19

3168. In deference to almost unanimous authority I have translated this passage
(verses 58-60) as if it were a parenthetical statement of Allah's purpose.

3169. The Children of Israel certainly inherited the gardens, springs, treasures, and
honourable positions in Palestine after many years' wanderings in the wilderness. But
when they were false to Allah, they lost them again, and another people (the Muslims)
inherited them when they were true in Faith. "Of such things": literally, "of them".

3170. The story is here resumed after the parenthesis of verses 58-60.

3171. Guide me: i.e., show me some way of escape from danger. This actually
happened for Pharaoh's host was drowned. The faith of Moses stands in strong contrast
to the fears of his people.
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3176. They want to show their true and assiduous devotion. But Abraham goes at
once to the heart of the matter by asking: UTo whom is your devotion paid? Is the object
worthy of it?"

3177. The things that you worship are enemies to mankind: let me testify from my
own personal experience: they are enemies to me: they can do me no good, but would
lead me astray. Contrast with their impotence or their power of mischief the One True
God Whom I worship: He created me and all the Worlds: He cherishes me and guides
me; He takes care of me; and when I die, He will give me new life; He will forgive
me and grant me final Salvation. Will you then come to this true worship? How can you
doubt, after seeing the contrast of the one with the other? Is it not as the contrast
between Light and Darkness?'
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"Who created me, and

It is He who guides me;

"Who gives me food and drink,

"And when I am ill,
It is He who cures me;

"Who will cause me to die,

And then to live (again);

71. They said: "We worship
Idols, and we remain constantly3176

In attendance on them."

72. He said: "Do they listen

To you when ye call (on them),

73. Or do you good or harm?"

74. They said: "Nay, but we

Found our fathers doing

Thus (what we do)."

75. He said: "Do ye then

See whom ye have been

Worshipping,-

"Ye and your fathers before you?

"For they are enemies to me;3177

Not so the Lord and Cherisher

Of the Worlds;

S.26, A.71-81
!!
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S.26. A.82-89
~

J-19

"And who, I hope,
Will forgive me my faults
On the Day of Judgment.

"0 my Lord! bestow wisdom3178

On me, and join me
With the righteous;

84. "Grant me honourable mention
On the tongue of truth3179

Among the latest (generations);

"Make me one of the inheritors
Of the Garden of Bliss;

"Forgive my father, for that
He is among those astray;

"And let me not be
In disgrace on the Day
When (men) will be raised up;-

"The Day whereon neither3180

Wealth nor sons will avail,

89. "But only he (will prosper)
That brings to Allah
A sound heart;

3178. Having shown clearly the distinction between the False and the True, Abraham
now shows in the fonn of a Prayer what his inmost wishes are. (1) He wants his own
soul enlightened with divine wisdom, and (2) his heart and life filled with righteousness;
(3) he will not be content with working for himself or his own generation: his view
extends to all future generations; (4) and of course he wishes to attain the goal of the
righteous, the Garden of the Bliss of the Divine Countenance; but he is not content with
this; for (5) he wants his father and relatives to share in his spiritual joy, so that he can
proudly see all whom he can reach, in an honourable station (contrasted with disgrace)
on the Day of Judgment.

3179. Cf xix. 50. The whole of the passage about Abraham there may be compared
with this passage.

3180. Now we have a vision of the Day of Judgment. Nothing will then avail except
a pure heart; all sorts of the so-called "good deeds" of this world, without the motive
of purity I will be useless. The contrast of the Garden of Bliss with the Fire of Misery
will be plainly visible. Evil will be shown in its true colours,-isolated, helpless, cursing
and despairing; and all chances will then have been lost.
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,,3185

S.26, A.99-106
fA !J..

'And our seducers were
Only those who were
Steeped in guilt.3184

" 'Now, then, we have none
To intercede (for us),

'Nor a single intimate friend

" 'Now if we only had
A chance of return,

We shall truly be
Of those who believe!'

103. Verily in this is a Sign
But most of them
Do not believe.

104. And verily thy Lord
Is He, the Exalted in Might,
Most Merciful.

SECTION 6.

105. The people of Noah rejected
The messengers.

106. Behold, their brother Noah3186

Said to them: "Will ye not

Fear (Allah)?

J-19 ? t""'l::JI ~;J:I
~

3184. They now see that the people who seduced them were themselves evil and
subject to the penalities of evil t and their seductions were frauds. They feel that they
ought to have seen it before. For who would deliberately follow the paths of those
condemned to misery and punishment? How simple they were not to see the true
character of their seducers t though they had been warned again and again against them!
It was their own folly that made them accept such obviously false guidance!

3185. This apparent longing for a chance of return is dishonest. If they were sent
back, they would certainly return to their evil ways: vi. 27-28. Besides t they have had
numerous chances already in this life t and they have used them for mischief or evil.

3186. Noah's generation had lost all faith and abandoned themselves to evil. They
had rejected the Message of messengers previously sent to the world. Noah was sent to
them as one of themselves ("their brother"). His life was open before them: he had
proved himself pure in heart and conduct (like the holy Prophet of Islam long after him),
and worthy of every trust. Would they fear Allah and follow his advice? They could see
that he had no ends of his own to serve. Would they not listen to him?
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3187. Ami'n=one to whom a trust has been given, with several shades of meaning
implied: e.g., (1) worthy of trust, (2) bound to deliver his trust, as a prophet is bound
to deliver his Message, (3) bound to act entirely as directed by the trust, as a prophet
is bound to give only the Message of Allah, and not add anything of his own, and (4)
not seeking any interest of his own.

3188. Note how the repetition rounds off the argument. See n. 3186 above.

3189. The leaders of the people are speaking, as the Quraish leaders spoke in the
time of the holy Prophet. "We know that thou hast been trustworthy in thy life. But look
at the 'tag rag and bob tail' that follow thee! Dost thou expect us to be like them or
to be classed with them?" His answer was: "I know nothing against them; if they have
done any wrong, or are only hypocrites, they are answerable to Allah; how can 1 drive
them away from me, seeing that I am expressly sent to admonish all people?"

3190. Cf. xi. 29. All people who have faith have the right to come and listen to
Allah's Word and receive Allah's Mercy, whether they are publicans and sinners,
"Harijans" and low-caste men, men of "superior" or "inferior" races. The Prophet of
Allah welcomes them all, as His Message has to shine before the whole world.

"I am not one to drive away
Those who believe.3190
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"Their account is only
With my Lord, if ye
Could (but) understand.

112. He said: "And what
Do I know as to
What they do?

am to you a trustworthy
messenge.-J187

108. "So fear Allah, and obey me.

"No reward do I ask
Of you for it: my reward
Is only from the Lord
Of the Worlds:

110. "So fear Allah, and obey me. ,,3188

111. They said: "Shall we
Believe in thee when it is
The meanest that follow thee?,,3189

S.26, A.107-114

•

.

L1.
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sent only
As a plain warner".

116. They said: "If thou
Desist not, 0 Noah!
Thou shalt be stoned (to death).3191

117. He said: "0 my Lord!
Truly my people have
Rejected me.

"Judge thou, then, between me
And them openly, and deliver
Me and those of the Believers
Who are with me."

119. So We delivered him
And those with him.
In the Ark filled
(With all creatures).3192

Thereafter We drowned those
Who remained behind.

121. Verily in this is a Sign:
But most of them
Do not believe. 3193

And verily thy Lord
Is He, the Exalted in Might,
Most Merciful.

~

$~~~j518LbL:~~fi~~1'~~0l

3191. Two other cases occur to me where prophets of Allah were threatened with
death by stoning: one was Abraham (xix. 46), and the other was Shu'aib (xi. 91). In
neither case did the threats deter them from carrying out their mission. On the contrary
the threats recoiled on those who threatened. So also did it happen in the case of Noah
and the holy Prophet.

3192. The story of Noah's Flood is told in xi. 36-48. Here the point emphasised is
Noah's patience and constancy against threats, and the triumph and preservation of
Allah's Truth even though the world was ranged against it.

3193. This and the following verse run like a refrain throughout this SOra, and give
the key-note to the subject-matter: how the Message of Allah is preached, how it is
rejected in all ages, and how it triumphs at last, through the Mercy of Allah. See xxvi.
8-9, 68-69, 103-104, here (121-122), 139-140, 158-159, 174-175, and 190-191.
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S.26, A.123-130
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SECfION 7.

123. The'Ad (people) rejected3194

The messengers.

124. Behold, their brother Hud
Said to them: "Will ye not
Fear (Allah)?

"I am to you a messenger
Worthy of all trust:3195

126. "So fear Allah and obey me.

"No reward do I ask
Of you for it: my reward
Is only from the Lord
Of the Worlds:

128. "Do ye build a landmark
On every high place
To amuse yourselves?3196

129. "And do ye get for yourselves
Fine buildings in the hope
Of living therein (for ever)?

..And when ye strike
You strike
Like tyrants.3197

J-19

~~;.i\~~~iS
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3194. See n. 1040 to vii. 65 for the 'Ad people and their location. Here the emphasis
is on the fact that they were materialists believing in brute force, and felt secure in their
fortresses and resources, but were found quite helpless when Allah's Message came and
they rejected it.

3195. See n. 3187 to xxvi. 107 above.

3196. Any merely material civilisation prides itself on show and parade. Its votaries
scatter monuments for all sorts of things in conspicuous places-monuments which
commemorate deeds and events which are forgotten in a few generations! ct. Shelley's
poem on Ozymandias: "I am Ozymandias. King of Kings! Look on my works, ye mighty,
and despair!.. ..Boundless and bare the lonely and level sands stretch far away!"

3197. "Without any responsibility or consideration for those who come within your
power?"
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~

J-19

132. "Yea, fear Him Who
Has bestowed on you
Freely aU that ye know.3199

133. "Freely has He bestowed
On you cattle and sons,-

134. "And Gardens and Springs.

"Truly I fear for you
The Chastisement of a Great

Day."3200

136. They said: "It is the same
To us whether thou
Admonish us or be not
Among (our) admonishers!3201

"This is no other than
A customary device
Of the ancients,3202

"And we are not the ones
To receive Pains and

Chastisement!"

3198. See n. 3188 above.

3199. The gifts are described generally, immaterial and material. "All that ye know"
includes not only material things, but knowledge and the faculties by which knowledge
may be used for human weU-being, aU that makes life beautiful and refined. "Cattle"
means wealth generally, and "sons" means population and man-power. "Gardens and
Springs" are things that conbibute to the delight and pleasure of man.

3200. "But you have misused aU those gifts, and you will suffer the inevitable
penalties for your misuse and or your ingratitude."

3201. "We are not going to attend to you whether you preach to us or not." The
construction of the second clause, "or be not among our admonishers" is a rapier cut
at Bud, as if they had said: "Ob yes! we have heard plenty of admonishers like you!"
See the next verse.

3202. They said, as many of our modem enemies of religion say, "you are only
reviving an ancient superstition, a dope of the crowd; there is no such tbing as a
Hereafter, or the sort of punishments you denounce!"
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"And com-fields and date palms
With spathes near breakin~204

(With the weight of fruit)?

"And ye carve houses
Out of (rocky) mountains
With great skill.

"But fear Allah and obey me;

151. "And follow not the bidding
Of those who are extravagant,_3205

"Who make mischief in the land,
And mend not (their ways)."

153. They said: "Thou art only
One of those bewitched!3206

"Thou art no more than
A mortal like us:
Then bring us a Sign,
If thou tellest the truth!"

155. He said: "Here is
A she-camel: she has3207

A right of watering,
And ye have a right
Of watering, (severally)
On a day appointed.
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3204. The date palm flowers on a long spathe: when the flowers develop into fruit,
the heavy ones hang with the load of fruit. The Thamiid evidently were proud of their
skill in producing com and fruit and in hewing fine dwellings out of rocks, like the later
dwellings of Roman times in the town of Petra.

3205. They are told: "All your skill is very well; but cultivate virtue and do not follow
the ways of those who put forward extravagant claims for men's powers and material
resources, or who lead lives of extravagance in luxury and self-indulgence; that makes
mischief: but the door of repentance is open: will you repent?"

3206. They th4.tk he is talking like a madman, and they say so.

3207. For this she-camel, see n. 1044 to vii. 73. The she-camel was to be a Sign and
a test-case. Would they respect her rights of watering (and pasturage)?
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S.26, A.156-163
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156. her not with hann,
Lest the Chastisement
Of a Great Day
Seize you."

J-19

157. But they ham-strung her:
Then did they become
Full of regrets.3208

But the Chastisement seized them.
Verily in this is a Sign:
But most of them
Do not believe.

159. And verily thy Lord
Is He, the Exalted in Might,
Most Merciful.

SECTION 9.

160. The people of Lii! rejected3209

The messengers.

Behold, their brother Lii!
Said to them: "Will ye not
Fear (Allah)?

"I am to you a messenger
Worthy of all trust.

163. "So fear Allah and obey me.

bit

8\?l~~~-9~3~~l~KLi\~J:'~
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3208. Their regrets were too late. They had themselves asked for a Sign. The Sign
had been given to them in the she-camel, which their prophet ~aIiI} had put forward as
a test-case. Would they, through that symbol, respect the law of equity by which all
people had rights in water and in the gifts of nature? They refused to respect that law,
and committed sacrilege by deliberately killing the she-camel. They themselves came to
an evil end.

3209. The story of Lut (Lot) will be found in vii. 80-84: see n. 1049. Here the point
is that the PCOple of the 'Cities of the Plain were shamelessly addicted to vice against
nature, and Lu~'s warning only exasperated them, until they were destroyed by a shower
of brimstone.
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5.26, A.182-189

"And weigh with scales
True and upright.

183. "And withhold not things

Justly due to men,
Nor do evil in the land,

Working mischief.

"And fear Him Who created
You and (Who created)

The generations before (you)."

185. They said: "Thou art only
One of those bewitched!

186. "Thou art no more than

A mortal like us,
And indeed we think
Thou art a liar!3217

"Now cause a piece
Of the sky to fall on us,
If thou art truthful!,,3218

188. He said: "My Lord
Knows best what ye do. ,,3219

189. But they rejected him.
Then the punishment
Of a day of overshadowing

gloom3220

3217. They deny that he is a prophet or that they are doing wrong, or that any
former generations behaved differently. They think they are the true exponents of human
nature, and that such as he-idealists-are mere madmen.

3218. 'If you really claim any real contact with Allah, let us see if you can bring
down a piece of the sky to fall on us!'

3219. The challenge to bring down a piece of the sky was merely empty bravado,
on the part of those who had called him a liar. But Shu'aib does not insult them. He
merely says: "Allah is the best judge of your conduct: what more can I say?" And Allah
did punish them.

3220. Perhaps a shower of ashes and cinders accompanying a volcanic eruption. If
these people were the same as the Midianites, there was also an earthquake. See vii. 91

and n. 1063.
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Seized them, and that was
The Chastisement of a Great

Day.322)

190. Verily in that is a Sign:
But most of them
Do not believe.

191. And verily thy Lord
Is He, the Exalted in Might
Most Merciful.3222

SECI10N 11.

192. Verily this is a Revelation3223

From the Lord of the Worlds:

193. With it came down
The Truthful spirif224

194. To thy he~2s

That thou mayest admonish

3221. It must have been a terrible day of wholesale destruction-earthquake, volcanic
eruption, lava, cinders and ashes and rumbling noises to frighten those whose death was
not instantaneous.

3222. See above, n. 3193 to xxvi. 121.

3223. The hostile reception of some of the previous Messengers having been
mentioned, the special characteristics of the Our-an are now referred to, to show (1) that
it is true, and (2) that its rejection by the Makkan Pagans was of a piece with previous
experience in the history of man: vested interests resist Truth, but it conquers.

3224. Ruh-ul-amfn, the epithet of Gabriel, who came with the inspired Messages to
the holy Prophet, is difficult to render in a single epithet in translation. In n. 3187 to
xxvi. 107 I have described some of the various shades of meaning attached to the adjective
Amfn as applied to a Prophet. A further signification as attached to the Spirit of
Inspiration is that it is the very quintessence of Faith and Truth, unlike the lying spirits
which delude men with falsehood. On the whole, I think ..the Spirit of Faith and Truth"
will represent the original best here.

3225. Qalb (Heart) signifies not only the seat of the affections, but also the seat of
the memory and understanding. The process of inspiration is indicated by the impression
of the divine Message on the inspired one's heart, memory, and understanding, from
which it was promulgated in human speech to the world. In this case the human speech
was the perspicuous Arabic tongue, which would be plainly intelligible to the audience
who would immediately hear it and be through them transmitted to all the world.
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S.26, A.195-201
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195. In the perspicuous
Arabic tongue.

196. Without doubt it is (announced)
In the revealed Books3226

Of former peoples. *

197. Is it not a Sign
To them that the Learned
Of the Children of Israel
Knew it (as true)?3227

198. Had We revealed it
To any of the non-Arabs,

199. And had he recited it
To them, they would not
Have believed in it.3228

200. Thus have We caused it
To enter the hearts
Of the Sinners. 3229

201. They will not believe
In it until they see
The grievous Chastisement

3226. The word Zubu" used here, is plural of Zabu" which is mentioned in the
Our-an as the Book revealed to the prophet Da'iid. It has also been used in the Our-an
in generic sense of "Book" (LIV: 52). Here the word refers to the earlier Revelations.

3227. Many of the Jewish Doctors recognised the holy Prophet's Message as a
Message from Allah, e.g., 'Abdullah ibn Salam and Mukhairiq. The latter was a man of
property, which he left for Islam. (There were also Christian monks and learned men who
recognised the Prophet's mission.)

3228. The turn of Arabia having come for receiving Allah's Revelation, as was
foretold in previous Revelations, it was inevitable that it should be in the Arab tongue
through the mouth of an Arab. Otherwise it would have been unintelligible, and the
Arabs could not have received the Faith and become the vehicles for its promulgation
as actually happened in history.

3229. "Thus" I think means through the medium of the Arabic language and the
Arab people. The Our-an penetrated through their language and their hearts. If the hard
hearted among them did not believe, they will see when the Penalty comes, how grievous
a mistake they made. For the Penalty must come; even when they least expected it. They
will be caught saying or thinking, "There is plenty of time; we can get another respite,"
when already it will have become too late for them to turn over a new leaf.
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202. But it will come
To them of a sudden,
While they perceive it not;

203. Then they will say:
"Shall we be respited?"

204. Do they then ask
For Our Chastisement to be
Hastened on13230

J-19

205. Seest thou? If We do
Let them enjoy (this life)
For a few years,

Yet there comes to them
At length the (Punishment)
Which they were promisedI

207. It will profit them not
The enjoyment they were given.

208. Never did We destroy
A town but had
Its wamerr

209. By way of reminder;
And We never are unjust.3231

210. The Satans did not bring
It down:3232

3230. While some sinners out of negligence postpone the day of repentance till it is
too late, others more bold actually ask out of bravado that Allah's Punishment should
be brought down on them at once, as they do not believe in Allah or His Punishment!
The answer to them is: It will come soon enough-too soon, they will think, when it
comes! C/o xxii. 47 and notes.

3231. Allah will grant much respite to sinners, for He is Most Gracious and Merciful.
But all this respite will profit them nothing if they are merely immersed in the vanities
of this world. Again and again, in spite of their rebellion and their rejection, does Allah
send warnings and warners before the final Punishment of Justice. For Allah knows
human weakness, and He will never be unjust in the least.

3232. When anything extraordinary happens, there are always people desirous of
putting the worst construction on it, and saying that it is the work of Satans. So when
the Qur-an came with its Message in wondrous Arabic, its enemies could only account
for its power by attributing it to evil spirits! Such a beneficent message can never suit =

- 1083 -



8.26, A.211-218
~

meet for them,
their power

J-19 P. t"'"'L:.11 ,.):-1
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212. Indeed they are banished from
Hearing it.

213. So call not on any
Other god with Allah,
Or thou wilt be among
Those who will be punished.

214. And admonish thy nearest
Kinsmen,

215. And lower thy win~233

To the Believers who
Follow thee.

216. Then if they disobey thee,
Say: "I am free (of responsibility)
From what ye do!,,3234

217. And put thy trust
On the Exalted in Might,
The Merciful,-

218. Who seeth thee standing
Forth (in prayer),

= the purposes of Satans, nor would it be in their power to produce it. In fact Good and
Evil are poles asunder, and Evil cannot even hear words of Good, of tender Pity for
sinners and Forgiveness for the penitentl

3233. That is, be kind, gentle, and considerate with them, as a high flying bird is
when she lowers her wing to her offspring. C.f xvii. 24 and n. 2205, and xv. 88 and
n. 2011.

3234. "Disobey thee" implied that they did something wrong, for the holy Prophet
commanded what was right and forbade what was wrong. If, then, any of his flock did
wrong the responsibility was not his, for he, like a good shepherd, tried to keep them
right. What was be then to do? He would continue his teaching. But if any of them went
so far wrong as to try to injure their own Teacher, Leader, and Guide, there was nothing
for him to fear. His trust was only in Allah, and Allah sees and appraises all men's
actions at their true worth.

- 1084 -



3235. Literally, the standing and prostration are postures in Muslim prayer: the holy
Prophet was equally earnest, sincere, and zealous in prayer for himself and for all his
people. The Prophet's behaviour was exemplary in all the turns of fortune, and however
foolish men may cavil, his purity and uprightness are fully known to Allah.

3236. To people who maliciously suggested that the holy Prophet was possessed or
inspired by evil spirits (xxvi. 210 above) the reply had already been made, but it is now
declared that that suggestion is itself the work of Evil. Behind such suggestions are lying
and wickedness, or at best some half-truths caught up in hearsay and twisted so as to
show Allah in an evil light.

3237. The Poets: to be read along with the exceptions mentioned in verse 227 below.
Poetry and other arts are not in themselves evil, but may on the contrary be used in
the service of religion and righteousness. But there is a danger that they may be
prostituted for base purposes. If they are insincere ("they say what they do not") or are
divorced from actual life or its goodness or its serious purpose, they may become
instruments of evil or futility. They then wander about without any set purpose, and seek
the depths (valleys) of human folly rather than the heights of divine light.

S.26, A.219-226
1

219. And thy movements among
Those who prostrate themselves. 3235

220. For it is He
Who heareth and knoweth
All things.

221. Shall I inform you,
(0 people), on whom it is
That the Satans descend?3236

222. They descend on every
Lying, wicked person,

223. They listen eagerly
And most
Of them are liars.

224. And the Poets,_3237

It is those straying in Evil,
Who follow them:

225. Seest thou not that they
Wander distracted in every
Valley?-

226. And that they say
What they practise not?-

r el:·JI ~-*I y"\ ~,~, 0J,,-
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APPENDIX - 4

Thamud Inscriptions at al-l:Iijr. (xxvi. 141-159; xv. 80-84; and vii. 73-79.)

Mr. C.M. Doughty travelled in North-Western Arabia and Najd in the
1880's, and his book Arabia Deserta forms one of the most notable of Arabian
Travel-books. It was first published in two volumes by the Cambridge University
Press in 1888, and has recently gone through several editions. The edition I
have used is the unabridged one-volume edition printed in London in 1926. The
references in this Appendix should be understood to refer to that edition.

Doughty travelled on the old Pilgrim Caravan from Damascus as far as
Madain ~ali~, and then parted company with the Pilgrims and turned into Najd.
Madain ~ali~ (the Cities of ~ali~), is one of the station on the Syrian Pilgrim
route, about 180 miles north of Madinah Tabuk, to which the holy Prophet led
an expedition in A.H. 9 (see Introduction to S. ix), is about 170 miles farther
to the north-west, and Ma'an Junction about 150 miles still farther. Madain
~ali~ was also an important station on the prehistoric gold and frankincense
(bakhur) route between Yemen and Egypt or Syria. In sacred history it marks
the ruined site of the Thamud people to whom the prophet ~ali~ was sent,
whose she-camel was a Sign and is connected with ~ali~'s history. See n. 3208
to xxvi. 155-157. To the west and north-west of Madain ~aliJ:1 are three Ifarrats
or tracts of volcanic land covered with lava, stretching as far as Tabuk.

This is how Doughty describes his first view of Madain ~ali~, approaching
from the north-west. "At length in the dim morning twilight, as we journeyed,
we were come to a sandy brow and a straight descending-place betwixt cliffs
of sandstones. There was some shouting in the forward, and Aswad bid me look
up, 'this was a famous place, "Mabrak-an-Niiqa'" (the kneeling place of the she
camel of ~ali~). "It is short, at first steep, and issues upon the plain of Al-Ifijr,
which is Madain ~ali~; where the sun coming up showed the singular landscape
of this valley-plain, encompassed with mighty sand-rock precipices (which here
resemble ranges of city walls, fantastic towers, and castle buildings), and upon
them lie high shouldering sand drifts. The bottom is sand, with much growth
of desert bushes; and I perceived some thin sprinkled volcanic drift. Westward
is seen the immense mountain blackness, terrible and lowering, of the f:Iarrat."
(Arabia Deserta, p. 83, vol. I.)

Doughty took rubbings of some of the Inscriptions which were accessible
to him and they were studied by the great Semitic scholar M. Ernest Renan
and published by the Academie des Inscriptions et Belles-Lettres. Renan's
Report in French is printed as an Appendix to Chapters IV, V and VI of
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Arabia Deserta (pp.180-187, vol. I) and M. Ie Marquis de Vogue's Note (also
in French) on the Nabatrean sculptured Architecture at Madain ~ali~ at pp. 620
623, vol. I.

The general result of these studies may be summarised. The sculpture and
architecture are found to be of the same kind as in the Nabatrean monuments
at Petra (for which see n. 1043 to vii. 73). At Petra there are no dated
Inscriptions preserved, but at Madain ~aJi~ we have several. There are at
Madain ~ali~ perhaps 100 sepulchral rock-hewn chambers, in some of which are
found human bones and remains, showing that the Nabatreans knew the art of
embalming, and used linen of the same kind as was used in ancient Egypt. The
tombs are dedicated in perpetuity to named families, and the named Nabatrean
kings have, each, the epithet "loving his people". There are flat side-pilasters,
and the figures of four-footed beasts, eagles, and other birds are discernible.
Besides the sepulchral chambers, there is a great Hall or Council Chamber
(Diwiin) , 25ft. x 27ft. x 13ft. This may have been a Temple. The gods
worshipped were those whose names we know of from other Nabatrean
sources,-Dusares, Martaba, AlIat, Mana, Kais, and Hubal. Allat, Manat, and
Hubal are also known to us in connection with the idols of the Pagan Quraish
of the Times of Ignorance. It is interesting to find the word Mesjeda (Arabic
Masjid) already used here for a "place of worship". Triads of stones were
worshipped as gods.

The Inscriptions have dates from 3 B.C. to 79 A.D. Within this short
period of 82 years we can see something of the development of Semitic
palreography. The writing becomes more and more cursive with the years. We
have here a central point between Old Armenian, Square Hebrew, Palmyran,
Sinaitic, Kufi and Naskh.

We may treat the Nabatreans as historical, as we have established dates.
The Thamud were prehistoric, and occupied sites which were afterwards
occupied by the Nabatreans and others. The kneeling place of ~aliJ?'s she-camel
(Mabrak-un-Niiqa) and the well of the she-camel (Bir-un-Ndqa), and a number
of local names keep alive the race-memory of an ancient Arabian people and
their prophet ~aJi~.
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